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THE MIND OF THE CHURCH AFTER PENTECOST 
PARTICIPATION OUTLINES' 
TRINITY SUNDAY 


HIS Sunday’s solemnity the Church has instituted’ in 
grateful acknowledgment of the greatest of revealed 
truths, the central mystery of our Catholic faith and 
its foundation. Although called ‘“The Feast of the 
Most Holy Trinity,’’ it is not so much the mystery 

itself that the Church celebrates as its revelation and possession. 

For this reason the feast ranks below that of Easter and of Pente- 

cost, on which the mysteries of the Resurrection and of the descent 

of the Holy Spirit are celebrated. Today the liturgy recapitulates 
the mystery of the oneness of the same divine nature in each of the 

' three divine Persons; for the Church has believed in it and taught 

| it from the beginning, ever has acted in the name of the Father 

and of the Son and of the Holy Ghost, and day upon day offers 
rice praise, benediction and worship to the triune God. 











tion In the name of the Blessed Trinity, as our divine Lord had commanded 
the apostles, we were baptized. In this rebirth to our Father, made possible by 
His Son’s redemptive work and effected by the Holy Spirit, He adopted us as 
His children. In the name of the Blessed Trinity the Church administers the 
sacraments and bestows innumerable blessings. With the Church in the liturgy 
we begin and end holy Mass and the Office in the name of the Father, of the 


150 Son and of the Holy Ghost, and to them they are offered. We honor our triune 
God with ever repeated doxologies; with the Creed, especially the Apostles’ 
ice Creed; with the Prefaces, the Sanctus, the Te Deum laudamus. The Collect, 


1For readings see Living with the Church, pp. 109-126; The Mind of the Missal, 
pp. 158-173. 


ESS Although a votive Mass in honor of the mystery had been extant already in 
the seventh century and the feast had been celebrated in various dioceses since 
' the beginning of the tenth, it was not until 1334 that Pope John XXII instituted 
the feast for the universal Church. 
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Secret and Postcommunion prayers we address to God in trinity and unity. And 
as the Church thus relates every activity to this central mystery of our holy faith, 
so we all ought to begin, carry out and end our daily life and prayer and work. 

The season after Whitsuntide, beginning on this Sunday, represents the 
harvest-time of the Church. The sowings during Lent and the maturing during 
the Easter and Pentecost seasons should now, with the help of the Holy Spirit, 
yield abundant fruit for eternity.* 

On taking an active part in the holy Sacrifice we fulfil our obligations to 
God at divine worship, and we beseech Him for the graces necessary to continue 
serving Him. 


I. 1. (a) With the Church the world over we bless and extol 
the wonder-working and merciful majesty of our triune God (In- 
troit, Gloria, Gradual, Offertory). (b) Valuing the dignity of our 
calling “‘to acknowledge the glory of the eternal Trinity . . . and 
to adore the unity’’ of His nature, we pray that in our steadfast 
faith we may ever be protected from all adverse influences (Col- 
lect). Aware, however, of our infirmity without God, we ask for 
grace to please Him in will and action (Collect of the Sunday). 
2. (a) With St. Paul we stand in awe before the most incompre- 
hensible of divine mysteries. Since of the one God in three Persons, 
“‘by Him and tn Him are all things,’’ all things are for His eternal 
glory (Epistle). (b) In the Gospel we learn of Jesus’ revealing 
the mystery by teaching the apostles the formula and meaning of 
Baptism. (c) With the Creed, and presently with the Preface, we 
profess our faith. 


II. 1. (a) While we unite our offerings of thanksgiving, our 
humble adoration and our homage to the present Sacrifice for the 
gift of faith in the Blessed Trinity, we beseech God: ‘“Through 
the same perfect us to Thee an eternal sacrifice’ ;* moreover, to grant 


1God having shared His life with us, ours is the opportunity ever more to 
live in accordance with it for greater fruitfulness. Conducive to this end are 
awareness of His presence, recognition of and carrying out His will, and render- 
ing Him our homage, ever and again dedicating ourselves to Him since He is our 
beginning, our end, and our all. By grace we “have received the spirit of adoption 
of sons whereby we cry Abba (Father)” says St. Paul (Rom. 8, 15); and St. John, 
“Behold what manner of charity the Father hath bestowed upon us that We 
should be called and should be the sons of God” (1 John 3, 1). Our Lord Himself 
has told us how intimately He with the Father would come to dwell with us: 
“If anyone love Me, he will keep My word, and My Father will love him, and We 
will come to him and will make Our abode with him” (John 14, 23). And the Holy 
Spirit comes to dwell within us (1 Cor. 3, 16-17), to bring to our minds what- 
soever our Lord has taught us (John 14, 26), to help our infirmity, and to “ask 
for us with unspeakable groanings’’ (Rom. 8, 26.) 


2One of our greatest difficulties in living our holy faith is translating its 
truths into action. It may be that the seeming impossibility of carrying out what 
we should say to God during the most solemn moments of divine worship pre- 
vents us from participating in the holy Sacrifice as we ought. But are we not, 
as the Father’s adoptive children, to be true to our calling? Are we not to meet 
love with love, and self-sacrifice, its proof, with self-sacrifice? God knows that 
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THE CHURCH’S MIND AFTER PENTECOST 


that our devoted offerings be for us a perpetual support (Secrets). 
2. With the Preface we join the heavenly hosts in praise of our 
triune God, and joining in adoration with them we chant the 
threefold Sanctus. 3. The Father gives us His Son by the Holy 
Spirit in holy Communion that we be sustained and grow in divine 
life. 4. (a) Now ‘“‘we bless the God of heaven and shall confess 
Him before all the living, because He has accorded us His mercy”’ 
(Communion antiphon). (b) We beseech Him, in the Postcom- 
munions, that the gifts we have received and our profession of faith 
in the mystery of the Blessed Trinity may redound to our bodily 
and spiritual welfare, and that our praising Him may be unceasing. 


THE FEAST OF CORPUS CHRISTI 


The feast of the Body of Christ is celebrated on the Thursday after the 
feast of the Blessed Trinity. Its object is the solemn remembrance of the im- 
mense love of our divine Savior in bequeathing to us His body and blood, under 
the appearance of bread and wine, for the renewal and re-presentation in the 
Mass of the Sacrifice of the Cross, for uniting Himself with us in holy Com- 
munion, and for remaining with us upon our altars. 

In an earlier day a third Mass, celebrated on Maundy Thursday,’ especially 
commemorated the institution of the holy Eucharist. With its abrogation more 
thought was given to re-presenting our Lord's suffering. In the thirteenth cen- 
tury Blessed Juliana of Mont Cornillon was impressed in a vision with this 
void in the liturgy and related her experience, among others, to Archdeacon 
Jacques Pantaléon of Liége, who later became Pope Urban IV. In 1247 the 
feast was observed at Liége, whence the solemnity spread rapidly. In 1264 
Urban IV instituted it for the entire Church and commissioned St. Thomas 
Aquinas to compose the Office. It is an acknowledged masterpiece, conveying 
the theological doctrine of the Blessed Sacrament at once with literary grace and 
devotional power. Its hymns describe the Last Supper and recall the many graces 
our Lord made acceptable to us by instituting the holy Eucharist. The Pange 
lingua, of which the last «wo stanzas are always sung at Exposition and Bene- 
diction, especially conveys this mystery of our faith. 

The procession has accompanied the festal celebration almost from the 
time of the latter’s institution.” 


it is impossible without His help; but this help He sends us by the Holy Spirit 
if we ask Him, and gives it to us with His only-begotten Son in holy Communion. 
When, therefore, we in homage give ourselves to God, we but give what is al- 
ready His by creation, redemption and sanctification; when we unite ourselves 
as an offering to Him together with our Lord in the holy Sacrifice, we but renew 
what we have promised in Baptism and in our returnings to Him. We belong to 
God, are sanctified and dedicated to Him, and no longer belong to ourselves to 
de as we will. And knowing the will of God, we carry it into effect, even as He 
with whom we are united in the Sacrifice-Oblation and the Sacrifice-Banquet 
carried out the Father’s will in obedience, even unto the death of the Cross. In 
accordance with our calling to divine sonship, with our acceptance and our 
promises, God expects that with His help we live truthfully. In that regard our 
eternal destiny is in our hands. 


1See p. 202 of this volume. 


2In the United States the feast is not of obligation. The procession with the 
Blessed Sacrament takes place on the following Sunday, unless the Bishop grants 
permission to hold it on the feast itself (S. C. C. May 3, 1912). During the octave 
days the Blessed Sacrament may be exposed during Mass and Vespers (Can. 1274). 
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I. 1. (a) With the Introit we rejoice and praise God because 
of His having given us “the fat of wheat’’ and “‘honey out of the 
rock,’’ Old Testament figures of the delightful excellence of our 
heavenly Food. (b) Our Lord having left us a memorial of His 
passion in this wonderful sacrament, we beseech Him that we may 
venerate the sacred mysteries of His body and blood so as ever to 
perceive within us the fruit of His redemption. 2. In the Epistle 
St. Paul recalls the institution at the Last Supper, by which we are 
to show forth the death of our Lord until He again comes on Judg- 
ment Day, and he warns us not to be “‘guilty of the body and 
blood of our Lord’’ by unworthy reception, lest we cause our own 
condemnation. 3. (a) Recalling God’s beneficent providence in the 
Old Testament (Gradual), we have the more cause to value its 
magnificence in the New, in which Jesus Himself is our food and 
drink that we may have divine life (Alleluia-verse). (b) With 
the Sequence, which recapitulates the whole of the Eucharistic 
mystery, we give praise to our Lord and beseech Him that He may 
also seat us with Him in the company of the elect at the heavenly 
banquet-table—since He is “‘the Bread that came down from 
heaven”’ that we may live by Him forever (Gospel). 

II. 1. While at the offering of our gifts we pray for the re- 
turn gifts of unity and peace for the Church (Secret), the inten- 
tion of the Church is also that we seek the grace of a deep interior 
devotion to our Lord in the Blessed Sacrament (Collect). 2. At 
the Consecration our Lord’s death upon the Cross is renewed and 
re-presented: present is ‘‘the memorial of His passion,’’ and we 
offer to the divine Majesty “a pure Victim, a holy Victim, an im- 
maculate Victim’’ (Unde et memores) ; again is realized what to- 
day’s Gospel, Epistle and Collect have recalled.* 3. It is further 
realized on our receiving our Gift back from God, to partake of 
Him as our heavenly Bread so as to live in Him. 4. That we may 


10ur offering we make as participating priests (1. Pet. 2, 5), together with the 
officiating priest at the altar and with our Highpriest in heaven (Heb. 7, 24-28) 
who through His Church and by the Holy Spirit continues His redemptive work 
on earth. As at Baptism we died to the old life in Adam to live the new life in 
Christ (Rom. 6, 3-4), so at the most solemn moment of our Lord’s renewed 
presence and death we renew the exchange of the old life for the new. “In the 
Mass the representation of the one Sacrifice of Calvary offered anew in pleading 
before the Father for us creatures on earth and for the pardon of our sins, we 
join in the death and sacrifice of our Head,” says Abbé Anger (The Doctrine ov: 
the Mystical Body of Christ, N. Y., 1931, p. 105). “Having thus in a symbolic but 
true way died with Christ, God in this holy Communion gives us Jesus that we 
may again live.” 
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THE CHURCH’S MIND AFTER PENTECOST 


also realize eternal life by Him we beseech Him in the Postcom- 
munion: ‘‘Grant us, O Lord, to be filled with the everlasting en- 
joyment of Thy divinity, which is prefigured by the temporal 
partaking of Thy precious body and blood.” 
SUNDAY WITHIN THE OCTAVE OF CORPUS CHRISTI 
(Second Sunday After Pentecost ) 


The Divine Office anticipates the thoughts contained in the Mass. The 
juxtaposition of details of Old Testament history with conditions in the New 
Law is indicative of the foreshadowing by the former of the new government 
by grace. 


I. 1. As God’s new chosen people, led by our Lord into a 
wide expanse, (a) we today resolve: “I will love Thee, O Lord 
. my refuge and my deliverer’’ (Introit); (b) and pray that 
we may always fear and love the name of Him who instructs us 
in love and governs us by grace; (c) and be devoted to Him so 
“that we may ever perceive within us the fruit of His Redemption” 
(Collects). 2. (a) The Epistle instructs us regarding the life of 
love and self-sacrifice in our new plane of existence. (b) Therein 
we have our trials, but God is our deliverer in whom we trust 
(Gradual). (c) Therein “‘a great Supper’’ has been prepared by 
our Lord, to which we are invited (Gospel). 

II. 1. (a) Ever in danger of falling back into old ways, we 
pray at the Offertory: ‘“‘Save me, O Lord, for Thy mercy’s sake.”’ 
(b) In preparation for the Sacrifice-Oblation and the Sacrifice- 
Banquet we ask: ‘‘May the Sacrifice we are about to offer purify 
us; and may it from day to day lead over our ways to those of 
the heavenly life.’’ 2. Having partaken of the “great Supper,’’ we 
raise our hearts and voices in praise and gratitude (Communion 
antiphon). 3. With the Postcommunion we beseech God (a) 
“that the more often we celebrate these divine mysteries, the 
greater may their effect be for eternal life’; (b) that we may then 
realize what the reception of the precious body and blood now 
prefigures. 

FEAST OF THE SACRED HEART OF JESUS 


The feast is celebrated on the Friday following the Octave of Corpus 
Christi. With the Church we today contemplate the immense love of our Re- 
deemer for us—a love unto death that we might have eternal life; a Jove where- 
by He made of Himself a Victim for our sacrifice and a food and drink for the 
nourishment, growth, repair and fruition of eternal life within us. Since such 
a love calls for love in return, we today especially offer Him our prayers and 
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acts of love in expiation for the ingratitude of many toward His Sacred Heart 
and their wounding it afresh by sin. The attentive and devout praying of the 
Breviary Office, of the act of reparation prescribed by Pope Pius XI, and partici- 
pating in the holy Sacrifice enable us to attain to the twofold object of the feast. 

1. 1. The Sacred Heart is lovingly concerned with saving all 
souls from death and feeding them. For this love in His Son (a) 
we rejoice and praise our God (Introit); (b) pay our Lord “‘de- 
vout homage of our piety’’; (c) pray that we “may also perform 
the. duty of worthy satisfaction’’ (Collect). 2. (a) In view of 
God’s merciful plan of saving mankind through Christ, St. Paul 
prays that our Lord may dwell by faith and love in our hearts 
(Epistle). (b) Realizing His goodness towards us sinners, we 
humbly accept His sweet yoke for our guidance and rest (Gradual 
and verse). (c) The Gospel relates the utmost proof of His love: 
a soldier’s spear drew forth from His side blood and water.’ 

II. 1. The Sacred Heart “expected reproach and misery” from 
sinners; from His redeemed He seeks commiseration and comfort 
(Offertory). 2. (a) With these gifts to Him, and to our Father 
the Gift of His divine Son’s renewed Sacrifice upon the altar, we 
pray that it may be for us “‘an expiation for our offences’’ (Secret). 
(b) With the Preface we again recall, with gratitude, His Sacri- 
fice upon the Cross, “‘so that from His open heart as from a treas- 
ury of divine bounty He might pour out on us torrents of mercy 
and grace.”’ 3. Filled with His bounty in holy Communion, and 
having tasted “‘the sweetness of His most gracious Heart’’ (Post- 
communion), we seek for that divine fervor through these holy 
mysteries whereby we “learn to look down upon earthly things 
and to love those of heaven.” 


FEAST OF SAINTS PETER AND PAUL 
(June 29) 


‘God has consecrated this day by the martyrdom of the Apostles Peter and 
Paul”’ proclaims the Church in today’s Collect prayer. St. Peter's martyrdom 
upon a cross and St. Paul’s by the sword were commemorated by all Christians 
from the time of their glorious death. Their feast is the only one of apostles 
found in the calendar of the Church before the fifth century. During those early 
times all the apostles were commemorated during the octave of the present feast. 


1The fact also proves our Lord’s divine mission as the world’s Redeemer. 
“This is He that came by water and blood, Jesus Christ,’”’ testifies St. John 
(1 John, 5, 6): “not by water only, but by water and blood.” By water, i. e., by 
His Baptism, He was solemnly inducted into His redemptive work; by blood, 1. «, 
by His expiatory Sacrifice, He carried it to completion. (See also Heb. 9, 22 and 


10, 22.) 
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THE CHURCH’S MIND AFTER PENTECOST 


In Rome the most magnificent church in all Christendom is built over the tomb 
of St. Peter, and a grand basilica contains the remains of St. Paul. 

The antiphons and responsories enshrining the psalmody of the Office por- 
tray St. Peter as the divinely appointed shepherd of Christ's flock—an appoint- 
ment attested to by miracles and sealed by martyrdom. With the hymns we praise 
the triune God for the signal honor bestowed upon ‘“‘the teacher of the nations 
and the gatekeeper of the heavenly kingdom.’’ That we continue to do on taking 
part in the holy Sacrifice, during which we especially pray for the welfare of the 
flock of Christ. 


I. 1. (a) With St. Peter we recognize events that befell him 
as coming from God (Introit). (b) We pray that the Church 
carry out the precepts of Peter and Paul through whom our religion 
had its beginning (Collect). 2. (a) The Epistle relates of the 
power of God over the afflictions caused the early Church by 
Herod. (b) Since God ever raises up new apostles and disciples 
upon the rock, Peter, to rule the Church, we proclaim His praise 
(Gradual and verse). 3. The Gospel is a testimony to St. Peter's 
unshaken faith in the divinity of Christ—because of this faith 
our Lord could build His indestructible Church upon him and en- 
trust him with supreme authority. 

II. 1. At this holy Sacrifice of our Lord, a renewal of that of 
the Cross whereby He gained a people with which to build His 
Church, we commemorate at once His death and that by martyr- 
dom of its first princes (Offertory). 2. (a) With the Secret we 
ask that the prayer of the apostles accompany the gift-offering we 
present for consecration, and that we may be purified and safe- 
guarded by them; (b) with the Preface we give thanks and be- 
seech our eternal Shepherd to watch over His flock through His 
vicar-shepherds; (c) with the Te igitur we pray for the whole 
Church, especially for our present Holy Father and our Bishop. 
3. Having been fed in abundance with the Bread from heaven, we 
seek of our Father, through our Lord and the intercession of the 
apostles, that He watch over us in every adversity (Postcom- 
munion). 

SUNDAY WITHIN THE OCTAVE OF THE SACRED HEART 

(Third Sunday After Pentecost) 


The Divine Office today is largely of the octave of the feast, the first and 
third Nocturn readings, the first Collect and the Gospel being of the third Sun- 
day after Pentecost. 

The Mass is of this third Sunday, but commemorates the octave. The lit- 
urgy of the Mass has us realize that in our own spiritual life here on earth and in 
our relationship with the Church, the Mystical Body of Christ, we now have to 
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endure many trials and assaults. Sharing with the Church in this aspect of the 
Christ-life—‘‘The disciple is not above the Master’’ (Matth. 10, 24) —we share 
also in that divine imperturbable peace and understanding that comes with con- 
fidence in our heavenly Father's mercy and in His care of us; that is, if we seek 
our well-being and strength in Him alone, humbly acknowledging the truth 
that without His grace we cannot achieve victory over the forces that militate 
against our soul’s supernatural life. 


I. 1. (a) The Introit moves us humbly and confidently to 
seek God’s mercy because of our conflicts with evil. (b) To Him 
we look as our protector, ruler and guide (not to created things 
to which our human nature is prone to cling), ‘‘without whom 
nothing is strong, nothing is holy’’; and our prayer is “‘that we 
may pass through temporal blessings so as not to lose the eternal” 
(Collect). 2. (a) St. Peter, in the Epistle, instructs us to be on 
our guard against the infernal adversary, and that after a time of 
probation God will perfect and establish us. We respond by re- 
newing our confidence in our just, strong and patient God (Grad- 
ual and verse). (b) With the Gospel our Lord Himself speaks to 
us sinners, seeking to save us for heaven, where there is joy “‘be- 
fore the angels of God upon one sinner doing penance.”’ 

Il. 1. (a) Convinced that God will not forsake us if we seek 
and confide in Him, we offer praise to His name (Offertory). 

We beseech Him to regard and receive the offerings of the entire 
praying Church, and to grant perpetual sanctification and salva- 
tion to those who believe (Secret, Suscipe, Offerimus). 2. To our 
Lord’s self-oblation, in supplication according to the intention of 
His Church, but also in expiation for our offences against God, we 
unite ours. 3. (a) With the Communion antiphon we resolve to 
add to heaven’s joys by doing penance and thus sharing in our 
Lord’s atoning for our sins. (b) Our Postcommunion prayer is 
that the reception of our Lord in holy Communion quicken us, ex- 
piate our sins, and dispose us to share in the everlasting mercies 
of God. 

FEAST OF THE Most PRECIOUS BLOOD OF OUR 
LORD JESUS CHRIST 
(July 1) 


The object of this feast is the veneration of the Precious Blood of our 
Lord, by the shedding of which He atoned for our sins and paid the price of our 
reinstatement to the sonship of God and eternal life. It is at the same time a feast 
of thanksgiving for God's goodness and mercy in releasing the redeemed from 
serfdom to the infernal pretender and restoring them to the reasonable service of 
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THE CHURCH'S MIND AFTER PENTECOST 


the living God. In thanksgiving for his release from exile at Gaeta, whither revo- 
lutionists had driven him, Pope Pius IX, in 1849, extended the hitherto locally 
celebrated feast to the entire Church. Our present Holy Father Pius XI, in com- 
memoration of the jubilee year celebrating the nineteenth centenary of humanity's 
redemption, and for the greater sharing in its fruits, on April 25, 1934, raised 
the feast to a secondary double of the first class.* 

Of the Divine Office, a part of the fifth reading has been omitted and to 
the sixth the commemorative legend has been added. The antiphons of Vespers, 
from the Old Testament, are typical and prophetic; those of Matins recall the 
blood-sheddings of our Redeemer, beginning with the circumcision and proceed- 
ing until the last relates how the soldier’s lance drew forth blood and water from 
His side; and those of Lauds celebrate the glorious results. The responsories sre 
interpretative. 


I. 1. (a) In homage we appear before our Redeemer, confess- 
ing with the whole Church on earth and in heaven: ‘““Thou hast 
redeemed us in Thy blood, O Lord, . . . and hast made of us a 
kingdom to our God. The mercies of the Lord I will sing forever” 
(Introit). (b) Our prayer is that by the present Mass we duly 
honor the price He paid to redeem us and that we may attain to 
its fruits (Collect). 2. (a) Of these fruits and their source the 
Epistle tells us.” (b) The Gospel recalls the source of all our 
graces.” 

II. 1. (a) At this source we again find ourselves with its 
present renewal (Offertory) for the spiritual renewal of ourselves 
(Secret, Consecration). (b) We give thanks to God who “‘set the 
salvation of mankind upon the tree of the Cross, so that whence 


1A4cta Apost. Sedis, An. XXVI (Ser. II, v. I), No. 13, p. 559; An. XXVII, No. 3 
p. 81. 


“God expects of man the acknowledgment of the truth that He is his creator, 
provider, helper and last end; in short his supreme Lord of life and death. The 
acknowledgment is realized by man’s freely working with God toward the achieve- 
ment of the end of his creation. But man, in Adam, worked against God; con- 
sequently the end for which he had been created was forever lost to him. The 
representative of all mankind having chosen to disobey God, justice required his 
exile from his true home, a fact symbolized by his expulsion from paradise. The 
Father in His mercy, however, rather than suffer man to be eternally the prey of 
likewise exiled fallen angels, appointed His only-begotten Son as the new repre- 
sentative of mankind, the new Adam, who in obedience would serve the divine 
cause and lay down His own life in lien of that of all mankind. That was the 
redemptive work of the God-Man, the Mediator between God and man, at once 
the Highpriest sacrificing and the Victim shedding His blood to expiate the first 
and all the sins of mankind, so that no one might perish forever but be reconciled 
to God in the bond of love. Thus we can to an extent appreciate what we owe 
our Lord for having provided for the perpetual renewal of His Sacrifice and fo. 
baving instituted the sacraments for our regeneration and sanctification. 


*St. John Chrysostom says in the sixth reading of today’s Matins: “The water 
and blood is symbolic of Baptism and of the most holy Sacrament; for thereor 
hely Church was founded by the laver of regeneration and the renewal effected 
by the Holy Spirit... From His side Christ took the material for building His 
Church, just as from the side of Adam his wife came forth. In this regard St. 
a testifies: ‘We are members of His body, of His flesh, and of His bones!” 
(Eph. 5, 30). 
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death came, thence also life might rise again’’ (Preface). 2. With 
our divine Victim we offer to our Father also our trials, pains and 
sorrows, thus sharing in our Lord’s atonement for our own and 
others’ sins, and ourselves we present in profound adoration. Puri- 
fied by the renewed sprinkling of Jesus’ blood, we are again recon- 
ciled to our Father in heaven; or our reconciliation is once more 
affirmed, and so we address Him with the Pater noster. 3. (a) This 
loving reconciliation we celebrate at the holy table by partaking of 
the Lamb of God: He comes to us that we might live ever more 
in Him. (b) That this may be realized is our Postcommunion 


prayer. 
FOURTH SUNDAY AFTER PENTECOST 


The liturgical time after Pentecost represents the working of the Holy 
Spirit whom our Lord before His ascension promised to send His Church and 
did send at Pentecost. It is also a time of our actively working with the graces 
He bestows, so as to become rich with the fruits of good deeds unto the time of 
the great harvest. During this time, moreover, whenever the readings represent 
our Lord's public life it is in view of His promise that the liturgy recalls them: 
“The Paraclete, the Holy Ghost, whom the Father will send in My name, He 
will teach you all things and bring all things to your mind whatsoever I shall 
have said to you”’ (John 14, 26). 

The Scripture readings, from the Books of the Kings, are typical and 
prophetic of the kingdom founded by Christ, the Church. Today's readings de- 
pict David, the founder of the kingdom which foreshadowed that of the God- 
Man, in a contest with the Philistine Goliath. In the second Nocturn St. Au- 
gustine interprets the Israelite defense as signifying this present life in which 
Christian people have to wage incessant war against the devil and his emissaries; 

“They could not gain the victory had not the true David, Christ, with a staff, 
that is, with the mystery of the Cross, come down. . . . The true David came, 
Christ, who in order to wage war against the spiritual Goliath, that is, against 
the devil, carried His own Cross.” 

Victory through the Cross is the theme of this Sunday’s Mass liturgy. 


I. 1. (a) We of the Church, purchased by the blood of Christ 
at our baptismal rebirth, place full confidence in the Light of our 
life in disquieting times (Introit). (b) That the world may have 
peace and the whole Church may worship God in peace is the bur- 
den of the Collect. 2. (a) The Epistle teaches that our sharing in 
the divine sonship with the Son of God is beset with pain, but that 
out of this pain heavenly glories are born. (b) Realizing that suf- 
fering is a consequence of sin, of our own sins and those of our fel- 
lowmen, we seek forgiveness of our Father (Gradual), while con- 
fiding in His mercy (Alleluia-verse). 3. The Gospel illustrates how 
confidence in our Lord, after a night of apparently fruitless fishing, 


346 








. With 
ns and 
mm and 
. Puri- 
recon- 
e more 
) This 
cing of 
r more 
Aunion 


he Holy 
irch and 
re graces 
time of 
represent 
ls them: 
ame, He 
r I shall 


ical and 
ings de- 
he God- 
St. Au- 
1 which 
\issaries ; 
a staff, 
id came, 
- against 


liturgy. 


Christ 
of our 
y have 
ve bur- 
ing in 
ut that 
at suf- 
ur fel- 
le con- 
s how 
ishing, 














THE CHURCH’S MIND AFTER PENTECOST 


was rewarded. Christ, the apostles and their successors are the fish- 
ers of men, whose net secured us to Peter’s bark, the Church, fot 
God. 

II. 1. Among the gifts we have to present to God are our 
very trials and sorrows, also our determination to bear in patienc 
what He allows to come upon us, so as to achieve victory over self 
and circumstances (Offertory) ; and we hasten to pray that God en- 
lighten us, receive our offerings, and compel our rebellious wills to 
follow His will (Secret). 2. We belong to Him, so we renew our 
self-dedication in union with the oblation of our self-sacrificing 
Lord. 3. (a) The Gospel is realized on His coming to us and our 
going to Him in holy Communion, and we have a foretaste and 
pledge of future glory: ‘God is my helper’’ (Communion anti- 
phon). (b) With the Postcommunion we pray: ‘“‘May the mys- 
teries we have received purify and guard us.” 


FIFTH SUNDAY AFTER PENTECOST 


The liturgy brings to mind that the New Testament is the perfection of 
the Old; that the Church is more perfect than the Synagogue; that the Jaw of 
love, that divine bond holding man to man and men to God, with its mercy, 
submissiveness, forgiveness and rendering good for evil—is the Christian crown- 
ing glory over against the law of fear, of “eye for eye and tooth for tooth.’ 
The one was for many a crucifixion, but without redemption; the other, for the 
new chosen people, is redemption, not without crucifixion, but with a resurrec- 
tion unto eternal life. 

The antiphon of the Magnificat of first Vespers and the fifth responsory 
of Matins embody David's imprecation upon the mountains of Gelboe, scene of 
the fall of King Saul and of Jonathan. Neither dew nor rain was ever again to 
come upon them. The first Nocturn reading relates their death and the sequel. 
In the second Nocturn Pope St. Gregory says that Gelboe means a flow-off; 
that the death of Saul, the anointed, signifies the death of our Mediator; and 
that the mountains may not unjustly be said to symbolize the hearts of the Jews. 
“Because they overflow with desire for the things of this world, they had a part 
in the death of Christ, i.e., the Anointed; and whereas among them the anointed 
king suffered death, they themselves remain dry to every dew of grace.” 


I. 1. (a) At Mass, the Church and we individually in our 
trials humbly yet courageously appeal to God for a hearing (In- 
troit). (b) To Him whom we love as our highest Good we pray 
that we may obtain ‘‘the good things beyond the vision of man,” 
which exceed all that we can desire (Collect). 2. (a) St. Peter, in 
the Epistle, outlines Christian fraternal love and points out that 
its strength and blessings lie in doing good to one another and re- 
maining true to Christ. (b) With the Gradual we express joy over 


1See Levit. 24, 20; Deut. 19, 21; Matth. 5, 38-48. 
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having our God as our Helper and Protector. 3. For the New Law 
our Lord requires a righteousness higher than that of Scribes and 
Pharisees—one that is free from all fomenting of discord. Our 
reconciliation with God through our gifts must be preceded by 
reconciliation with one another. 


II. 1. (a) With the Offertory antiphon we “bless the Lord 
who has given us understanding’’; to Him we look for our bear- 
ings and direction lest we drift from right reason and faith. (b) At 
the Secret we ask God to accept the offerings of all of us and to be 
appeased by our supplications. 2. United with one another in the 
bond of love and in union with Christ who is renewing the great- 
est of all acts of love, we offer to our Father the Sacrifice that is 
pleasing to Him. 3. (a) Having tasted of the Lord who shares His 
divine life with us, we are gladdened above all earthly joys; and 
these we seek to perpetuate: ‘‘that I may dwell in the house of the 
Lord all the days of my life’’ (Communion antiphon). (b) ‘“Thou 
hast fed us with Thy heavenly Gift,’’ we pray to our Father at the 
Postcommunion; “‘may we be cleansed from our hidden sins and 
delivered from the enemy’s snares.”’ 


SIXTH SUNDAY AFTER PENTECOST 


This Sunday's liturgy again admirably mirrors our Christian life here on 
earth. “‘All we who are baptized in Christ Jesus are baptized in His death,” 
says St. Paul in the Epistle. Now we also share in His resurrection. Our walk- 
ing in the “newness of life,’ however, requires a continual overcoming of ten- 
dencies in the ‘‘old man,” inherited and remaining through the sin of Adam, 
and a continual growing stronger in the supernatural life of the divine sonship 
which we have inherited through the merits of the second Adam, Jesus Christ. 

Where the weakened natural and the supernatural meet, there a contest 
goes on. With prudence, watchfulness and determination ever to reach out for 
the assistance God holds out to us, we shall speak of victories. Unmindfulness, 
or pandering to our lower tendencies, gives advantage to the ever alert enemy 
and secures vassals for his infernal realm. For unfortunates there is an avenue of 
escape and return, thanks to the provision of our divine Redeemer—the way of 
penance. 

That was the way happily taken by King David after his fall from 
grace, of which the first Nocturn readings of Matins relate. In the second, St. 
Ambrose comments: ‘‘David sinned, as kings are wont to do; but he did pen- 
ance, wept, sorrowed, to which kings are not accustomed. . What the com- 
mon people are ashamed to do, that the king was not ashamed to confess. Those 
under the law dare to deny their sin, consider it beneath their dignity to ask 
pardon for which he asked who was subject to no human law. That he sinned 
is attributable to circumstances; that he sought for pardon is a sign of better- 
ment. The fall is a common thing; the confession something uncommon. To 
fall into sin is of nature; to make amends is of virtue.” 
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‘ THE CHURCH’S MIND AFTER PENTECOST 


I. 1. (a) In view of our contests in the effort to maintain 
supernatural life, we, God’s anointed in Baptism, beseech Him: 
“Save, O Lord, Thy people. .. . To Thee I will cry, lest... I 
become like them that go down into the pit’’ (Introit). (b) And 
we seek of Him that He implant love for His name within us; 
that He increase true religion; and that He nourish and preserve 
in us what is good—our supernatural life (Collect). 2. (a) St. 
Paul, in the Epistle, reminds us that since we were buried with 
our Lord in Baptism, we are to remain ‘‘dead indeed to sin, but 
alive to God in Christ Jesus.”’ (b) Aware of our failings, however, 
we entreat Him in all confidence to be released from them (Gradual, 
Alleluia-verse). 3. Our Lord has compassion with us, as He had 
compassion with the crowd for whom He multiplied loaves and 
fishes, symbols of Himself. He will not send us home fasting, lest 
we faint on the way (Gospel). 


II. 1. Our gifts, and presently the holy Sacrifice, we offer in 
supplication that our Father perfect our walking in His ways; that 
He show us His mercy (Offertory) ; that He accept the offerings of 
His people and hear and answer their prayers (Secret). 2. (a) If 
we have been wayward, but not unto the death of supernatural 
life, the Sacrifice will be for the remission of our sins (Consecra- 
tion). (b) May we renew our baptismal death to the “‘old man” 
of sin in union with our Lord’s renewal of His death upon the 
Cross, that He may have us for our heavenly Father. 3. (a) Hav- 
ing been nourished with the Bread of Life which our Lord has 
multiplied for us, we cannot but offer Him our gratitude with glad- 
ness of heart (Communion antiphon). (b) That our heavenly 
Father’s Gift, and other gifts in abundance, have also a lasting 
effect—strength and purity of life—we entreat Him through our 
Lord at the Postcommunion thanksgiving. 

REMBERT BULARZIK, O.S.B. 


St. John’s Abbey 
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A LITURGICAL CONCEPT IN CATHOLIC ACTION 


ANY persons devoted to the liturgy find it difficult 
to express what might be termed their source con- 
viction in a renewed Christian outlook. They are 
aware that something gives meaning to liturgical in- 
clination, something differentiates it from academic 

interest, theological emphasis, devotional and aesthetic dilettantism. 
They are aware that like conversion, the manner of arriving at a 
recognition of the worth of the liturgy differs with almost every 
individual. Some have first sensed its significance by rather chance 
acquaintance with and application of the liturgical calendar. Oth- 
ers have first perceived its spirit and power in liturgical prayer, the 
use of a missal or psalter. Some have been drawn by the appeal of 
its beauty in such externals as ceremony, vestments and music. A 
few have arisen to its plane by historical observation or philosophi- 
cal and theological conclusion. But with all these methods, their 
combination and variations, something deeper and more funda- 
mental :s the result. The true liturgical outlook embraces everything 
in Catholicism in a renewed and vitalizing light. Its essential quality 
must then be an awareness of some truth central in Christianity, an 
appraisal of certain first principles that have a bearing on every- 
thing else. 


A search for that which is first in Christianity eventually 
leads to Baptism, the sacrament of supernatural rebirth. But since 
it is the sacrament of life, Baptism is as subtle in its elements as 
life itself, especially the life of grace. Little wonder that early here- 
sies were errors concerning its nature and effects. Little wonder 
that with the decay of the true social outlook of Christianity 
there has been a resultant unmindfulness or disregard of the per- 
sisting effects and sublime prerogatives which it brings to the soul. 
In our day this is manifested in the emphasis which is given the 
negative aspect of Baptism. “It takes away original sin’’ is the 
expression which sums up many a layman’s total conception of 
its effects. The positive aspects, the fact that it is the sacrament of 
regeneration, that it gives sanctifying grace, the life of the soul, is 
not in equally forceful consciousness. This is perhaps owing to the 
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LITURGICAL CONCEPT IN CATHOLIC ACTION 


controversies that have made discussion of the question of grace 
seem dangerous. But there is a minimum of doctrinal truth not 
subject to controversy, especially as regards the nature and defi- 
nition of grace, and it is with the clarification of this minimum 
that liturgical instruction must concern itself. 


To state it briefly as regards Baptism, sanctifying grace is the 
supernatural life of the soul. It can be described as the indwelling 
of God, an indwelling which is actual and operative. It is this 
indwelling which repairs the damages of original sin by the in- 
fusion of three virtues, called theological, three virtues which are 
to be God’s operative powers in the new life engendered. They 
constitute an excellence surpassing the natural powers of man 
created to the image and likeness of God, even natural man with 
his supernatural destiny as was Adam’s nature before the fall. The 
“O, felix culpa’ of Holy Saturday's liturgy postulates this. The 
theological nature of these three virtues in this sense that faith, hope 
and charity not only have God as their object but are God’s opera- 
tion in the soul of man, is perhaps the ultimate liturgical conviction. 
It is a direct conclusion to the sacramental nature of Catholic life 
and action from this realization that lifts liturgy from something 
in Catholicism to the status and dimensions of Catholicism itself. 
The merit of both prayer and action arises from their relation with 
this divine source and hence we understand how only actions and 
prayers performed by the soul in the state of sanctifying grace are 
meritorious. It is not merely that good works must be sealed or 
marked as having been produced by one who is in a state of friend- 
ship with God, but these works must proceed from the very oper- 
ation of God in the soul. Thus the action of God, the Redeemer, 
continues in and for man whose virtue consists in disposition and 
cooperation. It is divine action that pleases God and merits the 
reward of life eternal, just as it was the divine action of the God- 
Man that gave the Redemption its efficacy as regards God’s out- 
raged dignity. The whole of the science of moral theology must be 
viewed in the light of this truth to be anything but ethical casuistry. 
The incorporation of human nature with the divine, the social 
effects of what we call ‘‘brotherhood with Christ through Bap- 
tism,” the solidarity of Christianity with its doctrine of the com- 
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munion of saints, are vital realities only in the light of this true 
appreciation of the positive effects of the sacrament of rebirth. 

In the force of this ultimate liturgical conviction, the Mass as 
the renewal of the Redemption becomes what the promoters of the 
Liturgical Revival seek to make clear again, the propitiatory Sacri- 
fice of Christ in and through His members, the Church. It is the 
culmination of worship. To it are brought the prayers and actions 
of the saints in heaven, on earth and in purgatory, the prayers and 
actions that have been given divine efficacy “‘per Christum Domi- 
num nostrum.”’ This resounds in the liturgy as a call to mind and 
heart that man, both priest and lay, has been elevated into the royal 
priesthood of membership in Christ. From this appreciation of the 
Mass is to grow love and reverence for its prayer and action, esteem 
for the hierarchy by which it is perpetuated, inspiration for thought 
and grace for action in accord with the eternal designs of God. It 
engenders a new appreciation of the moral and ascetical because it 
grounds them in the faith, hope and charity that supernaturalize. 
Charity cannot in this Catholic sense mean sentimental sympathy, 
the thinly disguised self-love inveighed against by a Nietzsche. It 
is what Christ termed it, love of fellowman in God, a love enter- 
tained with purpose. Virtue assumes a higher and more rational 
character than utility and emotional “‘uplift.’’ Every aspect of Cath- 
olic life and thought is brought into clear relief against this reali- 
zation of what transpires in Baptism. It is the consciousness of life 
and the meaning of life which is already discernible as a causal 
basis for a flourishing Catholic renaissance. 


Until recently the power of appeal that such first principles 
of theology can have for youth was not apparent. Pioneers in the 
Liturgical Movement were mature scholars whose task was doubly 
difficult because it required to a large extent the creation of a 
terminology. The process was one of caution. But slowly and 
safely many new ideas were woven into the fabric of Catholic 
literary achievement. The theological has begun to penetrate the 
intellectual in all its phases with such brilliant results as the new 
apologetics of Karl Adam and the political essays of Christopher 
Dawson. Catholic students today can assimilate the content of 
works which a decade ago would have been termed too obscure for 
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LITURGICAL CONCEPT IN CATHOLIC ACTION 


the theological expert. This was demonstrated recently in certain 
study clubs, where college students who had benefited by specifi- 
cally liturgically designed courses in college religion defended the 
positive aspects above outlined to the amazement of a seminary 
professor. Such lay intellectual activity should prove reassuring. 

Another instance of recent date which even better illustrates 
the hold that liturgical expression has taken of youthful minds 
was in the nature of a discussion about the Church's attitude to- 
wards birth control in which a student used the two articles of 
Karl Adam on “The Sanctification of Marriage’’ to convince his 
dissenting associates. The fact that his presentation convinced is 
especially remarkable in this that the argument had to be con- 
cluded from basic doctrines of matrimony as a sacrament and was 
not the mere presentation of defensive apologetics made to ques- 
tion-box order. 

These cases are typical of many that could be cited in sub- 
stantiation of the claim that the essentially liturgical orientation 
is one of deep philosophical and theological conviction. But the 
profound is likewise simple. It usually has to do with perception of 
first principles. So concerned is the liturgy with first principles that 
its utterance of them exasperates many whose intellectual appraisal 
of Catholicism does not transcend the platitudes and generalities 
of what was once characteristic controversial literature. Time was 
when a spiritual conference on the content of a Collect of the Mass 
was deemed a bit offensive to advanced piety. But new worlds of 
speculation are now opened by such a passage as “‘ea quae recta 
sunt sapere et eadem facere.’’ This progress warrants confidence on 
the part of those who have labored heroically for its achievement. 
It heralds hopefully a new day. 

F. C. FALQUE 

St. Paul, Minn. 
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THE FAMILY AND THE EUCHARIST 


HE family is a divinely appointed source of life. St. 

Thomas Aquinas’ fittingly calls it a ‘‘spiritualis uterus 
| ( —a spiritual womb,”’ thereby referring to its foremost 

function of receiving the child at its birth into the 
world. This function of necessity entails another most 
important one, that of training the child to become a perfect man. 
Both the natural and the supernatural life must needs be developed 
and perfected. Parents ordinarily are well aware of their duty to 
maintain and strengthen the physical life of their offspring; it is 
their daily concern to provide the necessary food, clothing and 
shelter for their children. Not so self-evident to all of them appears 
the care of the supernatural well-being of the members of their 
family. Many neglect their paramount duty to cooperate with the 
other divinely instituted source of life, the Church, in cultivating 
and perfecting the spiritual growth of their children. Too often, 
alas, the sense of responsibility in regard to Christian training in 
the family is altogether lacking. It requires a deep faith in parents 
to see in their children the image of their Creator, to recognize in 
them Christ, who by Baptism became the life of their souls. Parents 
who themselves truly live the life of the Church will naturally 
sense the profound meaning of the spiritual side of man and know 
how to obtain the necessary ambition and strength for the devel- 
opment of the divine life, not only in themselves, but also in those 
who have been entrusted to their care. 


From the very beginning of the Church Baptism and the 
Eucharist were the essential elements of the Christian life. St. John 
Chrysologus writes: ‘““The initiated know it: for by water we are 
born, by Flesh and Blood we are nourished. Thence the mysteries 
have their inception.” The child born into Christ by Baptism 
(regeneration), must by faith and holy Communion live in Him 
and form an intimate union with Him. The child has a natural 
right to its life. It would be an abominable crime to withhold from 
it its daily food. In like manner, the baptized child has a right to 


1Summa II-II, q. 10, a. 12. 


2Hom. in Ioannem. 
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THE FAMILY AND THE EUCHARIST 


its supernatural life and therefore a right to communicate daily, 1.e., 
to receive the “‘sacrament of the faithful—sacramentum fidelium” 
as the early Fathers of the Church were wont to call holy Com- 
munion. 


Communion means union with Christ and His members. In 
the early Church to be a believer, a Christian, a member of the 
Mystical Body, was the same as to communicate. Holy Communion 
was received during every Mass in which the Christian participated. 
It would have been considered almost a contradiction in terms to 
assist at the holy Sacrifice and not to partake of the sacrificial Meal. 
Whoever would refuse to do so excluded himself from the Mystical 
Body of Christ, the Church. Excommunication then still had the 
full meaning of the word, 1.e., exclusion from holy Communion 
as well as from holy Mass. Catechumens as yet possessed not the 
faith; hence they were excluded from holy Communion and con- 
sequently also from holy Mass, or vice versa, because they as yet 
had no part in the Eucharist, they were not counted as believers, 
Christians, members of the Church. The Disciplina Arcani con- 
cealed from them the great Mystery, i.e., Communion, which is 
effected between God and the Christian by partaking of the Eucha- 
ristic Food. As soon as this last veil was removed by Baptism 
(tlluminatio), the Eucharist was revealed to them as the one great 
Thing in their new religion. Baptism was now seen as the gate to 
the blessed Eucharist, in fact, it was received in view of the Eucha- 
rist. To be baptized meant to desire the divine Food of the soul; 
Baptism conferred the right to communicate. For this reason all 
baptized persons, even children, received holy Communion im- 
mediately after Baptism. The reason for this concentration on the 
blessed Eucharist is to be found in the scheme of salvation decreed 
by God for the New Covenant to the effect that the Christian is 
incorporated in Christ, forms one body with Him, and in conse- 
quence of this mysterious but real union shares in His Spirit, the 
Holy Ghost, by whom he is quickened and sanctified. The closer 
this union between Head and member is made by means of fre- 
quent worthy Communion, the greater the perfection caused in the 
soul by the Spirit of Christ, the God of love and holiness. 
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In our own day, Pope Pius X by his memorable decrees on 
early and frequent Communion has proclaimed anew the right of 
every baptized Christian in the state of grace to receive daily Com- 
munion for the nourishment of his life in Christ. This Pontiff of 
the Eucharist thereby once again made it clear to all who wished 
to see that the real essence of the Christian life must of necessity be 
a living communion with Christ. ‘“‘He that eateth My flesh and 
drinketh My blood, hath everlasting life: and I will raise him up 
in the last day.’” 

The Eucharist is the divine magnet by which the Savior of 
mankind draws all things unto Himself. The mysterious power of 
His love through His holy Spirit tends to unite all souls of good 
will to Himself. The Eucharist is in the spiritual sphere what the 
sun is in the physical world. As the vast universe with its multi- 
tudes of bodies and forces is held together, ordered and directed 
by gigantic powers operating under the influence of the sun, so 
Christ, the Sun of justice and holiness, orders, controls and directs 
all forces in the spiritual world from the Eucharist, the center of 
all spiritual energy. Without Him the life of the soul is impossible. 
In the Bread of Life He joins His members to Himself, and in it 
too the members become united among themselves. All spirits, all 
hearts must take position either for or against this Bread of Life— 
in love or hate for Him and the brethren in Him. ““When I will be 
lifted up, I will draw all things to Me,’’ His own words, are daily 
verified all about us. 

But there is another magnet operating in the world of spirits. 
Its aim is to draw the rational creature away from the Eucharistic 
sphere of influence into which Baptism has placed it. Satan, the 
prince of this world, endeavors to rob the regenerated soul of the 
love of Christ, its very life; for this purpose, he substitutes a false 
species of love—love of self and the world which inevitably must 
lead to death. The Bread of Life is the antidote to this diabolical 
poison of souls. Frequent Communion decides the issue—victory 
over the old Adam, triumph over Satan, sin and the world. 

Christ is not only the life of the individual Christian soul; 
He must likewise be the life of the family as He is the life of the 


iJohn 6, 55. 
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THE FAMILY AND THE EUCHARIST 


Church. That He may draw unto Himself souls He instituted the 
Eucharist in His Church. That He may gain for Himself perfect 
Christians He established the family, the spiritualis uterus, and 
founded it upon matrimony as the magnum sacramentum, the pro- 
totype of His mysterious and beneficent union with His Mystical 
Body, the Church. Matrimony and the family form an organic 
unit in the natural and supernatural order: not merely a group of 
individuals, but a community of a peculiar kind, with peculiar 
values, peculiar duties and its own peculiar life. The obligation to 
worship God is not restricted to the individual; the community as 
such must also discharge this sacred duty. The highest act of di- 
vine worship, of perfect devotion to the Creator that man can per- 
form consists in the union which he effects with God in the blessed 
Eucharist; and it is precisely in this union that man’s personality 
is elevated and ennobled in the most eminent degree. What a per- 
fecting influence family Communion must have on parents and 
children in the Christian family! 


Furthermore, as matrimony is a magnum sacramentum in 
Christ,’ a reflex of the loving bond between Him and His Church, 
the intimate union of Head and members in holy Communion 
must of necessity also increase, strengthen and intensify the grace 
of matrimony in husband and wife and sanctify their union anew. 
Since Christ is the perfection of love, and since participation in His 
flesh and blood effects union with Him,’ parents, who frequently 
and worthily partake of the Bread of Life will find it easy to keep 
their matrimonial union sacred; and if they make it a practice to 
communicate together, the unity of their marriage will be evermore 
perfected, they will be “two in one flesh’’ and one with Christ 
their Head; their marital love will increase and be more and more 
purified with each family Communion. Selfishness, that bane of 
family life, will not gain hold of them, Satan may not draw them 
away from the Center of their unity. 

The blessings of family Communion will naturally also go 
out to the children. The sacred union of the family, the supernatural 
intimacy of its members, cannot be secured by human effort. For 


1Eph. 5, 32. 
*John 6, 57. 
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the children are not given to the parents by their own volition, but 
are a free donation of the Creator who grants rights and duties to 
both parents and children. Only by the supernatural order, in the 
union with Christ, can parents and offspring become truly devoted 
to each other in God. It is the Church, t.e., Christ in the Church, 
who is the Master and Protector of the family, who binds father 
and mother and children together in the holy ties of love, mutual 
respect and devotion. Family Communion is the sure pledge of this 
holy intimacy between the various members of the household. 


There is a divine power in the human nature of Christ, in His 
flesh and blood, which joins man to the Son of God in such a way 
that, in the language of the early Fathers, we become concorporei— 
consanguinei with Him. ‘‘He that eateth My flesh and drinketh 
My blood, abideth in Me and I in Him.’” “‘I am the Vine, you are 
the branches; he that abideth in Me and I in him, the same beareth 
much fruit; for without Me, you can do nothing.’” This vital 
communion with Christ allows the soul to share in the Spirit of 
Christ, the Spirit of love and holiness. Is there any need of explain- 
ing why in truly Christian homes holiness of life flourishes, mutual 
love prevails? If the members of the family frequently partake of 
the Bread of Life and carry Christ into the home, could it be other- 
wise but that the family is made the training ground for happy 
children of God and heirs of heaven? If it is true that right con- 
duct depends upon our attitude towards, and our relations with 
Jesus Christ, our Head and Master, then it is equally true that a 
family that cherishes the Christ-life in its midst by frequent holy 
Communion fulfils its mission in an eminent degree, and greatly 
aids in the work of regenerating society by forming good Chris- 
tian men and women, true followers and members of Christ. He 
who declared Himself ‘“‘the Way, the Truth and the Life’ will 
solve all the problems of human life, will bridge over all the dif- 
ficulties of family life, will teach parents and children the way to 
temporal and eternal happiness and, moreover, grant them the 
graces needed to walk the road to this blessed life. 


i1John 6, 57. 
%John 15, 4. 5. 
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Whence are we to find words enough fully to tell 
the happiness of that marriage which the Church ce- 
ments, and the oblation [the Mass] confirms, and the 
benediction signs and seals; which angels carry back the 
news of to heaven, which the Father holds for ratified? 
. . . Both are brethren, both fellow-servants, no differ- 
ence of spirit or of flesh; nay, they are truly “‘two in one 
flesh.”’ Where the flesh is one, one is the spirit too. To- 
gether they pray, together prostrate themselves, together 
perform their fasts; mutually teaching, exhorting, sus- 
taining. Equally are they both found in the Church of 
God; equally at the banquet of God. . . . Between the 
two echo psalms and hymns; and they mutually chal- 
lenge each other which shall better chant to their Lord. 
Such things when Christ sees and hears, He rejoices. To 
such as these He sends His own peace. Where two are, 
there certainly ts He Himself. Where He is, there the evil 
One is not.—TERTULLIAN. 





THE FAMILY AND THE EUCHARIST 


Christ, the Consecrator of the family, must again become the 
very Center of the Christian home by means of frequent worthy 
Communion and, still better, by family Communion. This will 
ensure that part of the program for the restoration of the family 
outlined by the Papal Delegate in the words: ‘“‘A program that in 
cooperation with the parish priest would promote in the Catholic 
home a closer and more informed cooperation with the liturgical 
life of the Church; a program that would seek to have the family 
and the home a center of its own Christian and Catholic life, 
whereby that life would pour forth to serve our beloved Church, 
and all of human society. 








CATHOLIC ACTION AND THE LITURGICAL LIFE 


N his letter on Catholic Action to the Patriarch of Lis- 
bon His Holiness Pope Pius XI emphasized in lan- 
guage as trenchant and pithy as it was simple and 
brief a truth about this mighty movement in the con- 
temporary Church which has for the most part, if 
not indeed entirely, escaped the attention of the great mass of the 
faithful. That pregnant truth synoptically is this: that the very 
foundation, sustenance and principle of Catholic Action is the litur- 
gical life of the Mystical Body of Christ. 

This paper is written for the purpose of making clear the inter- 
relation of what are in reality but two diverse functions in the life 
of the Mystical Christ. We entertain the hope and conviction that 
the essential interdependence and fundamental reciprocity of these 
two movements having been realized by the laity, there will result 
a yet more glorious flowering of the pristine spirit of Christianity, 
the single aim of both endeavors. 

In the letter referred to, the Sovereign Pontiff writes: ‘If one 
considers well, it will be seen that the very sacraments of Baptism 
and Confirmation impose—among other obligations—this aposto- 
late of Catholic Action, which is spiritual help to our neighbor. 
Through Confirmation we become soldiers of Christ. The soldier 
should labor and fight not so much for himself as for others. Bap- 
tism, in a manner less evident to profane eyes, imposes the duty of 
apostolate, since through it we become members of the Church or 
of the Mystic Body of Christ, and among the members of this Body 
as of any organism, there must be solidarity of interests and recipro- 
cal communication of life.”’ 

And, again, illustrative of that grand concept of Christian 
faith which we wish to impress, namely, that the liturgical life is 
the mystic personality of Christ exalted in collective worship, while 
Catholic Action is but that same militant Communion of Saints 
mobilized in a corporate apostolate, the Father of Christendom 
declares: ‘“‘As every Christian receives the supernatural life which 
circulates in the veins of the Mystic Body of Christ, that abundant 
life that Christ Himself said He came to bring to earth, so he must 
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CATHOLIC ACTION AND THE LITURGY 


transfuse it into others who either do not possess it, or who possess 
it too scarcely and only in appearance.” 

Before we can appreciate the profundity of the kinship existent 
between the two movements we are studying, we must first under- 
stand the structural character and precise mission of each. 

What is the ethos of Catholic Action? What is its ordained 
vocation and providential destiny? Catholic Action is both the 
solitary and cooperative labor of the members of the Mystical Body 
surcharged with the vital charity and suffused with the efficacious 
grace of the pontifical heart of Jesus Christ directed to the ecumeni- 
cal sanctification of the actual and potential members of the extend- 
ed Word Incarnate; it is the coordinated operation of the super- 
natural faculties, substantially panoplied in the full physical prow- 
ess of the Mystical Body in a crusade of redemptive zeal; it is the 
perennial Personage of the ages concentrated and consumed in a 
travail of charity to discover to present sages and serfs the plenitude 
of life, the amplitude of truth and the infinitude of love revealed 
by a Babe of yesteryear to magi and shepherds in a cave at Bethle- 
hem; to manifest to an exiled generation the beauteous culture of 
virginal motherhood and the sacred science of divine sonship, the 
education of Wisdom enshrined in humanity and the ordered sta- 
bility of a home at Nazareth; to exemplify to current mankind the 
divinity of a Galilean and to communicate to the children of men 
the virtue and the vitality effusing from the transpierced heart of 
the Crucified One on Golgotha’s summit. 

More practically and concretely, the mission and end of Cath- 
olic Action is defined by Christ’s Vicar in the words: “Catholic 
Action consists not merely of the pursuit of personal Christian per- 
fection, which is however, before all others its first and greatest 
end, but it also consists of a true apostolate in which Catholics of 
every social class participate.”’ 

The aim of Catholic Action briefly, then, is personal and so- 
cial sanctification. Nineteen centuries ago the Magna Charta of 
Christian sanctity and the Constitution of Catholic Action was 
promulgated from the eminence of the Mount of Beatitudes. In 
eight sententious precepts we have the principles of this modern 
resurgence of the primeval spirit of the Christian religion. 
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Who are apostles of Catholic Action? Who are sanctified? 
The answers are categorical and cryptic. ““Blessed are the poor in 
spirit: for theirs is the kingdom of heaven.’’ Blessed are the im- 
poverished of our day who, victims of an inexorable industrial 
system, discern and acquiesce in all things to the will of the omnis- 
cient Father. Blessed are the rich who, moved by genuine charity, 
quietly and secretly share their wealth with the posterity of Lazarus. 
Blessed, above all, are those employers who, mortifying the pas- 
sion for power and the lust for lucre, equitably distribute the profits 
of commerce and manufacture in accordance with the doctrine 
taught and the order described by the Sovereign Pontiffs. 


The second tenet of the charter of Catholic Action enunciated 
by its divine Exemplar is: “Blessed are the meek; for they shall 
possess the land.”’ Blessed are the meek who, spurning the devastat- 
ing iconoclasm of an atheistic generation, remain faithful to their 
sovereign Lord, submissive to the divine authority of holy Church, 
its bishops and its priests, and obedient to the just laws of civil 
governments. Blessed are the meek who, being placed in executive 
positions, despise vain ambitions and tyrannical arrogance and re- 
gard their authority as a participation in the sovereign kingship 
of Christ. Blessed amongst the blessed are those leaders in every 
field of life who, conscious of their dignity, responsibility and pre- 
rogatives as Catholic men and women, labor with all the intensity 
of their being to reconstruct society on the foundation of Chris- 
tian social justice and the social charity of Christ, who are straitened 
until they accomplish in the temporal economy as it were, the re- 
incarnation of the Word of God. 


“Blessed are they that mourn: for they shall be comforted.” 
What a joyous paradox for millions of humankind who, lament- 
ing today in a garden of Gethsemane, will tomorrow exult in that 
garden transfigured into the paradise of a glorious resurrection. 
Mourning is a prominent characteristic of this period of universal 
chaos and insecurity, and blessed are they who, experiencing all 
the exasperating antinomies of modern life, retain their faith in 
its integrity, their hope unviolated, and an unmitigated charity. 

The entelechy of Catholic Action is promulgated by our di- 
vine Savior in the statement: ‘‘Blessed are they that hunger and 
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CATHOLIC ACTION AND THE LITURGY 


thirst after justice: for they shall have their fill.’’ Blessed are they 
that hunger and thirst after the justice of sanctity, after social jus- 
tice, after the justice insured by the observance of the divine, the 
ecclesiastical and the natural law. Blessed are they that hunger and 
thirst, not blessed are the superficial, the compromisers, the forever 
vacillating. The spirit of Catholic Action is the ardent spirit of 
Him who said: “I have a baptism wherewith I am to be baptized 
and how I am straitened until it be accomplished,”’ the consuming 
spirit glorified in Jesus’ valedictory: ‘““With desire have I desired 
to eat this pasch with you,” the seething, passionate spirit of love 
consecrated in that agonizing cry for justice ringing down the ages 
from the pedestal of the Cross, “‘Sitio—I thirst.”’ 


Those who think there is an essential contradiction between 
justice and mercy should observe how the next counsel of our 
Savior is juxtaposed with the one just considered. ‘Blessed are the 
merciful: for they shall obtain mercy.’’ Blessed are the merciful 
who have compassion on the widow and the orphan, the derelict 
and the destitute, and give liberally of their time, prestige, talents 
and finances, in an effort to alleviate their excruciating sufferings 
and their insufferable misery. Blessed are the legislators who exer- 
cise their faculties and powers to insure an amelioration of living 
conditions and security against the hazardous vicissitudes of life. 
Blessed are the conferences of St. Vincent de Paul and other in- 
corporated charitable organizations who labor unstintingly in emu- 
lation of the divine Physician and, blessed too, the agents of wel- 
fare departments who, surmounting statistical frigidity, regard their 


" less fortunate brethren as fellows in Christ and not as social labora- 


tory experiments. Blessed, indeed, are the merciful, for theirs 
especially are the temporal works of Catholic Action: the feeding 
of the hungry; the quenching of the parched; the clothing of the 
naked; the ransoming of the captive; the harboring of the home- 
less; the visiting of the sick; the interment of the dead. 


To modern man especially does the voice of Christ reverberate 
down the hallway of the centuries: ‘‘Blessed are the clean of heart 
for they shall see God.’’ Blessed are the clean of heart who, true 
to the ideals of the Legion of Decency, boycott theatres portraying 
turpitude and purveying vice. Blessed are the pure of heart who 
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with might and main counteract the morality of neo-paganism, 
shun pornographic tabloids, avert indecent conversations, and de- 
stroy libidinous literature. 

Eras before pacificist propaganda surfeited the world the 
Prince of Peace proclaimed from the mountainside: “Blessed are 
the peacemakers: for they shall be called the children of God.” 
Blessed are the peacemakers who restore the tranquility of grace to 
the spiritually distraught by directing them to the priestly forgive- 
ness. Blessed are the peacemakers who give ordered quiet to the 
intellectually perturbed by orientating their minds to Christian 
philosophy. Blessed are the peacemakers who oppose the intrigues 
of the munition moguls and who strive under papal counsel to 
reconcile in the permanent unity of Catholic charity the family of 
nations. Blessed are the peacemakers, for they particularly exercise 
the spiritual works of Catholic Action: the admonition of the sin- 
ner; the instruction of the ignorant; the counseling of the doubtful; 
the consolation of the sorrowful; the patient indulgence of injus- 
tice; the pardoning of all injuries; solicitous prayer for the living 
and the dead. 

Let the Russian peasant, the devout Spaniard, and the refugees 
from Mexican barbarism heed the final classification of the sancti- 
fied: ‘‘Blessed are they that suffer persecution for justice’ sake: for 
theirs is the kingdom of heaven.”’ Blessed are they that suffer per- 
secution for justice sake from the atheistic governments of Com- 
munism, Nationalism and Radicalism. Blessed are they that suffer 
persecution for justice’ sake in upholding the principles of honesty 
in business and the order of Christian ethics in the professional 
world. Blessed are they that suffer in daily life persecution from 
diverse instruments of Satan, enduring a veritable martyrdom for 
the sake of justice to duty at work, at home and in the social world. 


In summary Christ states the essential character of Catholic 
Action and the sanctity which is its primary aim: “‘Let your works 
so shine before men that they may glorify your Father who is in 
heaven.”” This same comprehensiveness of vision was reiterated by 
Pope Pius XI in the letter to the Patriarch of Lisbon: ‘We shall 
say, rather, that no activity which is possible and useful to Chris- 
tian life must be excluded from its program.”’ In this campaign 
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CATHOLIC ACTION AND THE LITURGY 


every agency must be utilized, every opportunity capitalized, every 
advantage exploited, every legitimate means employed, every muscle, 
every nerve strained toward a triumphant consummation. The 
Catholic Action protagonist should be interested in, should support 
and advocate not just some pet hobby, but he should subsidize and 
champion every known medium of propagation: the Catholic press; 
Catholic literary societies; Catholic plays and cinemas; Catholic 
radio programs; Catholic evidence guilds; Catholic welfare agen- 
cies; Catholic education; Catholic missions; conventions of scho- 
lastic philosophy; principles of Catholic sociology and economics; 
Catholic libraries and Catholic literature in public libraries; Cath- 
olic spiritual books; Catholic devotional leagues and Eucharistic 
associations; every possible medium and institution for the com- 
munication of Catholic life and culture. Catholic Action intends 
the actualization, to the maximum of the well nigh infinite pos- 
sibilities, the fecundation to the ultimate of the rich potentialities 
of the Mystical Body. 


But, you ask: ‘What has all this to do with the liturgical life 
of the Church? Isn’t the liturgy just the rubrical ceremonies cele- 
brated at the various services?’” Pomp and splendor and magnificent 
services, it is true, are of the liturgy, but such do not constitute life, 
they are but its indications. The Liturgical Movement aspires to 
more than a simple return to the high symbolism and majestic 
ritual of the medieval Church, it purposes a restoration in fullness 
of the life of which these things are but the material mediums and 
imperfect instrumentalities. The liturgical life is more than refulgent 
ritualism, choice conventionalities and beautiful ceremonial. The 
liturgical life is the contemplative life of sanctifying grace. It is the 
Christ-life, the exuberance of which we are introduced to and in- 
corporated into by the liturgical act of Baptism. It is the Christ- 
life in which we are substantiated and by which we are invigorated 
in the liturgical rite of Confirmation. It is the Christ-life in which 
we are regenerated, through which we are chastened immaculate by 
the sacramental absolution. It is the Christ-life which inundates our 
souls, infuses our hearts and transfigures our minds in the Eucha- 
ristic communication. It is the Christ-life which vibrates in the 
hearts of human spouses bonded by the Spirit at the altar of God 
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in the great sacrament of Matrimony, cemented by the precious 
blood of the Savior. It is the Christ-life perpetuated in the being 
of the predestined into infinite and eternal beatitude by Extreme 
Unction. It is the Christ-life superabounding from the heart of 
the pontifical Victim immolated in the divine oblation of the sacra- 
mental Sacrifice, the Christ-life solemnized in the contemplative act 
of the liturgical crucifixion. It is the Christ-life which animates and 
informs the rich dowry of the Church’s functions, it is, in short, 
the divine economy of creative, redemptive and sanctifying love 
interpreted in and conferred by the blessed founts of life-conveying 
grace, the sacramental channels of Christian vitality. 


When the Liturgical Movement was launched, it was defined 
in ecclesiastical circles as ‘‘a movement which aims at the revival 
of the primitive faith and a fuller unfolding of the liturgical life 
of the Church.”’ Is not the purpose of Catholic Action the renais- 
sance of the primal spirit of Catholicism and a fuller unfolding of 
the active life of the Church? The Liturgical Movement is a return 
to virginal Christian spirituality vivified by Paracletic charity, and 
Catholic Action is a remanifestation of the zeal of Pentecostal 
apostolicity. 

The simple understanding of grace as the center of the Chris- 
tian scheme of living makes apparent that the Liturgical Movement 
is the counterpart of that of Catholic Action and that the liturgical 
life is the informing spirit, the very soul of the active apostolate. 


The idea of divine adoptive sonship may well be considered 
the basis of the conception of the Pauline doctrine of the Mystical 
Body. Divine adoptive sonship is the individual personal aspect of 
tHe Christ-life in practical application; the Mystical Body is the 
Christ-life in the aggregate unit. What is divine adoptive filiation? 
What is the Christ-life? It is the life of grace in the human soul. 
The mystical life in its transcendent sublimity is the consciousness 
in love and communion of the human spirit with the divine Trinity 
resident in the soul through sanctifying grace. Grace is the super- 
natural vitality. Without grace the soul is dead. And whence comes 
grace? The channels of grace are the sacraments; the holocaust of 
the altar which is the living perpetual memorial of Jesus’ all-meri- 
torious passion and death; and prayer. Catholic theology declares 
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CATHOLIC ACTION AND THE LITURGY 


the absolute necessity of grace for meritorious accomplishment. It 
teaches that as in the natural order the concurrent will of God is 
necessary for our most negligible human operations, so in the super- 
natural order grace is the divine concursus without which super- 
natural operations are impossible. The Christ-life of grace is es- 
sential to meritorious action. 


Is it not evident, therefore, that as the sacraments and the 
Mass and corporate prayer are the chief liturgical functions and 
the principal sources of grace and that as all worthy activity de- 
pends on this grace, that the liturgical life is the very soul of the 
apostolate of Catholic Action; that action is the matter, liturgical 
life, the form; that the Christian ideal of the contemplative life 
superabounding in action finds its perfect fulfillment in this union? 
In dogmatic theology the place of the sacred humanity in the hypo- 
static union is sometimes referred to by the terms “‘instrumentum 
conjunctum divinitatis,’’ that is, that the body of Christ is the con- 
joined instrument of the divinity. If a bold transference of the apt 
analogy is permissible we might say, mutatis mutandis, that in the 
mystical personality of the Word Incarnate, Catholic Action is the 
instrumentum conjunctum, the conjoined instrument of the litur- 
gical life of divine grace. 


Those, therefore, who would be apostles of Catholic Action 
must realize that the degree of success crowning their apostolate 
will be directly commensurate with the richness, intensity and 
stability of the liturgical life of grace which they possess. They 
must perceive that the very wellsprings of Catholic Action are the 
holy sacraments and that the powerhouse of Catholic Action is 
the heart of incarnate Love offered in the all-perfect sacrifice of the 
Mass. Catholic Action aims to produce and cultivate other Christs, 
and just as the most important event in Jesus’ historical life was 
the holocaust of the Cross, so also in His mystical life is the divine 
oblation of the altar the supreme act. The heart of the leader of 
Catholic Action must assimilate its daily strength from the cataract 
of charity emanating from the pierced heart of the Crucified One 
in holy Mass. 

Frequent reception of the sacraments, frequent attendance at 
Mass, intimate entrance into the spirit of the Church's significant 
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festivals and corporate ceremonies, these are primary considerations 
for members of the active apostolate. Those who assiduously fol- 
low the evolution of the life of Christ through the solemnities of 
the ecclesiastical year cannot but catch a breath of that zeal for souls 
which consumed and exhausted the heart of infinite Love. Those 
who every morning offer themselves with the First-born to the 
eternal Father and climax their society with the divinity by the 
eucharistic union of loving hearts cannot help but be inspired cru- 
saders of Catholic Action, cannot but be imbued with the spirit of 
St. Paul who confessed: ‘I live now, not I, but Christ liveth in 
me.”’ They, too, will cry out: ‘“The love of Christ presseth me.” 

Too often is Catholic Action considered almost on a par with 
the highly publicized, tempestuous activity of the commercialistic 
world. But the children of light know that grace, the sunshine flow- 
ing from the Sun of Charity, is the fertilizing and nurturing power 
of Catholic Action, and that the liturgical life is the life of love and 
not the mere practice of exterior conformity to externals. Even a 
casual analysis reveals that the Holy Father's definition of Catholic 
Action as ‘‘the participation by the laity in the apostolate of the 
hierarchy”’ is but another manner of expressing the sublime doctrine 
of the general priesthood of the faithful, which truth belongs to 
the very basis of the liturgical life. 


To obtain an adequate and accurate view of the design and 
destiny of each of the movements under discussion it is necessary 
to appreciate their place in the unfolding drama of history. The 
disruption of the unity of Christendom by the Protestant Reforma- 
tion of the sixteenth century was followed by the enthronement 
and the apotheosis of individualism and departmentalization in 
every sphere of human endeavor. The spirit of division which rent 
the religious world asunder sent its repercussions into every field 
of human activity. Universal isolation was a logical consequence 
of the abrogation of absolutes and the deification of self. 

From the dawn of the so-called Reformation until less than a 
half century ago the Church of Christ was primarily occupied in re- 
pressing her countless enemies on a vast number of fronts, in com- 
batting the infiltration of noxious poisons emanating from the her- 
esies which arose in unremitting succession, and in conserving the 
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CATHOLIC ACTION AND THE LITURGY 


solidity and stamina of the phalanx of her loyal adherents. So 
numerous were the antagonists and so harrowing the conflicts that 
in her own Body she felt the diffusion of powers and the dissipa- 
tion of energies. It would be folly to deny that the cataclysmic 
eruption which devastated the communal order of Christendom 
and which blighted with the lava of modernism the verdant culture 
of Christian life did not cause the Church to suffer in her tempo- 
ral domain and in her material development. In her anxiety to 
maintain her spiritual heritage intact against the continuous assaults 
of her enemies, she was constrained to abandon her simplicity of 
labor and consequently her efforts lacked a certain degree of coor- 
dination. This is indeed the noble mission of Catholic Action— 
the restoration of the primacy of charity, the re-establishment of 
the unity of Christendom. Catholic Action is the regimentation 
of the members of the militant Church for united advance against 
the common foe. 


No longer need we consider a number of enemies, but in our 
disintegrating civilization we behold but one hostile army of evii. 
Catholic Action is the marshalling of all the physical resources of 
the Mystical Body for the present and ultimate battle. hus it is 
visualized by the Vicar of Christ in the encyclical Caritate Christi 
Compulsi: ‘‘It is therefore, Venerable Brethren, that without falter- 
ing we ‘get up a wall for the house of Israel,’ that we likewise unite 
all our forces in one solid compact line against the battalions of 
evil, enemies of God no less than of the human race. For in this 
conflict there is really question of the fundamental problem of the 
universe and of the most important decision proposed to man’s free 
will. For God or against God, this once more is the alternative 
that shall decide the destinies of all mankind, in policies, in finance, 
in morals, in the sciences and arts, in the state, in civil and domestic 
society. .. . In the name of the Lord, therefore, We conjure indi- 
viduals and nations, in the face of such problems and in the throes 
of a conflict of such vital interest to mankind, to put aside that 
narrow individualism and base egoism that blinds even the most 
clear-sighted, that withers up all noble initiative as soon as it is 
no longer confined to a limited circle of paltry and particular in- 
terests. Let them all unite together, even at the cost of heavy sacri- 
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fices, to save themselves and mankind. In such a union of minds 
and forces they naturally ought to be the first who are proud of 
the Christian name, mindful of the glorious tradition of apostolic 
time when ‘the multitude of believers had but one heart and one 
soul’.”” 


If the isolation following the cleavage of Christendom affected 
the Church’s activities, so also the Protestant tenet of direct inter- 
course with God and personal infallibility, buttressed in philosophy 
by the Kantian doctrine of the sufficiency of human reason, ren- 
dered especially difficult the Church’s retention of her full liturgical 
glory. The damage wrought by Jansenism and Gallicanism to the 
Church’s glory of worship is inestimable. The loss can be appreciat- 
ed only in the light of the gain furnished in her Eucharistic Renais- 
sance. Devotion to the Sacred Heart of Jesus was the judgment of 
the divine Church on Jansenism; and the universal love thus en- 
kindled by contact with the Heart of infinite charity found its 
natural fruition in that resurgence of Eucharistic adoration and 
fervor which Pope Pius X of blessed memory formally sanctioned, 
and which, once approved, rendered inevitable the current crusade 
of Catholic Action. Catholic Action must have its origin in liturgi- 
cal life, and in it find its divine sustenance and support. 


The vocation of the Liturgical Movement comprehends far 
more than a glorification of the architectonic finesse of Gothic, more 
than a revival of the exquisite solemnity of Gregorian chant, more 
than an exaltation of the aesthetic ideals which enriched European 
culture with magnificent monuments of art. The Liturgical Move- 
ment purposes the completest realization of the energies of the Mys- 
tical Body; its ambition is to make the Christ-life lived by the uni- 
versal body of human society. The grandeur of Gothic, the glory of 
Gregorian, the masterpieces of Murillo, the artistry of Michael- 
angelo, the genius of Dante, the theological wisdom of Aquinas, 
these are not the means or the hopes of the liturgical life; they are 
the logical products of a thorough pervasion of the Christ-life. 


This was true of the glorious revival of Christian life that 
distinguished the thirteenth century, and its truth is becoming ever 
more pronounced in current times. 
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CATHOLIC ACTION AND THE LITURGY 


To the thinker who searches beneath the surface, the simul- 
taneity of the Liturgical Movement and Catholic Action is no ac- 
cident—they are complementary manifestations of the activities of 
the Holy Spirit within the Body Mystic of Christ. 

The appreciation of the liturgical life which inspired the 
Church’s illustrious poets, artists, sculptors, philosophers, theo- 
logians, musicians, architects and dramatists before her crucifixion 
in the sixteenth century is the same that in our day electrifies men 
like Maritain and von Hildebrand to head a renaissance of Tho- 
mistic metaphysics; the same that energizes a Dawson to lead Chris- 
tendom to a revaluation of Scholastic ethics, economics and sociol- 
ogy; the same that incites scholars like Belloc, Chesterton, Gheon, 
and Von le Fort to direct us back to the cultural humanism of 
Christianity; the same recognition of the Christ-life that motivated 
theologians like Marmion and Karl Adam; the same vision of the 
mystical unity of charity that in poetry rejoices a Claudel, in aes- 
thetics a Gill. Are not the works of these leaders Catholic Action 
in the profoundest and most exact sense of that term? Truly the 
liturgical life is the leaven that having been implanted by Christ 
the Mediator, “‘the Liturgist of God,’’ and made active by the 
overshadowing power of the Holy Ghost leaveneth the whole mass! 

Pope Pius X, in speaking of the Liturgical Movement, indi- 
cated that its principal aim was to bring about the ‘‘active’’ partici- 
pation of all the faithful in the sacred Mysteries. 

The predominant or the sacramental and sacrificial part of the 
liturgy is action as well as prayer—it is veritably liturgical action, 
and it should be a source of religious experience as profound and as 
thrilling as the most venturesome of pioneering enterprises in the 
sphere of Catholic Action. 

In summary: The perfect Catholic is he in whom the liturgi- 
cal life overflows in the charity-consecrated apostolate of efficacious 
Catholic Action; the liturgical life superabounding in Catholic 
Action forms the ideal ‘‘other Christ.”’ 

JOHN J. GRIFFIN 

Somerville, Mass. 
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” THAT CHRIST BE FORMED IN ALL"=PIUSX 


WITH OuR Pentecost with its season means fulfillment, a new 
READERS creation, a regeneration, a repetition in the spiritual 
realm of the events recorded in the first chapter of 
Holy Writ: ‘‘And the earth was void and empty, and darkness was 
upon the face of the deep; and the Spirit of God moved over the 
waters’ (Gen. 1. 2). That was a mighty stirring, the beginning 
of order in the chaos of the first creation. The Spirit of God was at 
work; light and life came into the world and began to show forth 
the creative power, wisdom and love of God. ‘‘And God said: Be 
light made. And light was made. And God saw the light that it 
was good; and He divided the light from the darkness’ (Gen. 1, 
3-4). Then in terse sentences the genesis of life upon the earth is 
recounted—the work of an almighty Spirit. 











Spiritual light and life had been freely bestowed upon the 
first inhabitants of the earth. But it soon gave way to darkness and 
death; a re-creation was made necessary. The Regenerator of the 
human race appeared, the Sun of Justice, who by His death and 
resurrection made possible another and richer outpouring of light 
and life. At Pentecost the Spirit of God descended from on high 
and began His work of renovating the earth: “‘Emutte Spiritum 
tuum et creabuntur, et renovabis faciem terrae.’ Again the light 
was divided from the darkness, new life was infused into souls, a 
kingdom of light and life was called into being. Henceforth the 
Spirit of God will continue His activity through the ages till the 
end of time. Mighty works are to be wrought in the realm of the 
spirit. The Church is ready for action. Nations as well as individ- 
uals are to be won for the new kingdom of light and life; a steady 
stream of regenerated souls is constantly moving out of the dark- 
ness into the light. The annual Pentecostal season represents the 
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THE APOSTOLATE 


long centuries of divine activity in the Church and summons all of 
good will into this sphere of action. The process of sanctification 
of souls began with the first Pentecost and continues down to the 
end of time. And thus the liturgical year leads us to the last mys- 
tery of Christ, the unravelling and completion of the world’s his- 
tory in the final judgement. Christ reigns, and we, His members, 
reign with Him. It is His final victory. 

“Behold I am with you to the consummation of the world.” 
This divine promise is verified in the blessed Eucharist. Here 
likewise is fulfillment; here is the undying source of all victories in 
the Church and in individual Christian souls. The Eucharist is the 
great Center in the world whence all inspiration, all strength de- 
rives. It is to the Church and souls what the earthly sun is to the 
world and bodies. It is the Manna absconditum, the Food that be- 
stows life, overflowing life, until He who Himself is this Bread of 
Life will appear in judgement. It is but natural that especial hom- 
age be annually paid to this sublime mystery. Corpus Christi with 
its octave and the following feast of the Sacred Heart are a logical 
sequel to the wonderful array of festivities preceding them. The 
hidden Restorer of mankind is carried through His temples and 
out into the open under the jubilant acclaim of millions of devot- 
ed hearts; streams of light and life go out from His eucharistic 
heart. ‘‘Haurietis aquas de fontibus Salvatoris.’’ The Church in her 
liturgy dispenses these gifts and graces of the Savior. Their effect 
is the sanctification of immortal souls. Therefore also does the sea- 
son after Pentecost recount the lives of so many saints, holy men 
and women, who under the influence of the Pentecostal Spirit have 
already won the final victory over their enemies and merited the 
glory of their King and Head, and have thereby also left us an 
example of Christian living which we must emulate. 

° 


A PLAN FOR DAILY MASS 
(Continued ) 

No one realized more keenly the spiritual disadvantages and 
losses resulting from a lack of appreciation of the holy Sacrifice of 
the Mass than the saintly Pope Pius X. This great pontiff of prac- 
tical and pastoral initiative, inspired by the experience of his many 
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years as parish priest, knew best the resources to draw on and the 
means to be employed when seeking a method to procure the maxi- 
mum of Catholic life. His program was: ‘‘Instaurare omnia in 
Christo—To re-establish all things in Christ.”” He it was who in 
substance said: Do not pray at Mass; pray the Mass. He it was who 
inaugurated the present Liturgical Movement when he declared to 
the world in his first Moto Proprio (November 22, 1903) that 
“the active participation of the faithful in the holy Mysteries and 
in the public and solemn prayers of the Church is the primary and 
indispensable source of the true Christian spirit.’” These words say 
nothing less than that the active participation in the liturgy, which 
means a participation that knows what it is doing and wills it, is 
the primary and indispensable source from which we draw the true 
Christian spirit, i.e., the spirit of Jesus Christ. 


Pius X has pointed out the way. The vicar of Christ, the fa- 
ther of Christendom has spoken. It is the voice of Christ Himself 
that calls! If therefore our efforts are to have any permanent value 
in developing among the people a strong love for and a daily at- 
traction to the Mass, we first of all must intensify their Catholic 
life by an active, intelligent and enthusiastic participation in the 
Mass. 


This can be accomplished by interesting and solid liturgical 
instructions on the Mass. We need but observe our people closely 
at Mass on Sundays, and we will soon be convinced that a thor- 
oughgoing explanation of the Mass is needed. Our faithful are 
well-meaning enough; the majority of them at least come to Sun- 
day Mass and receive the sacraments more or less frequently. But 
how many are really attentive to what is going on at the altar? 
They are mere spectators at the Mass, performing their private de- 
votions the while. They believe in the divine efficacy of the Mass, 
but its ceremonies are often a jumble and a hodgepodge to them. 
For example, after the Offertory the priest turns to the people and 
asks them: “‘Pray, brethren, that my sacrifice and yours may be 
acceptable to God.”’ But the “‘brethren’’ without looking up con- 
tinue their May devotions. After the Consecration the priest says: 
“Wherefore, O Lord, we, Thy servants, and likewise Thy holy 
people, offer... .’’ But the ‘holy people’’ are busily engaged in an- 
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THE APOSTOLATE 


other novena to the Little Flower. At the same time the choir in 
the loft is trying to sing: ‘‘Mother dear, oh pray for me.’’ Three 
distinct activities during the one great Sacrifice, the common Sacri- 
fice of all, the sun and centre of our Catholic life! This conduct 
and attitude is certainly to be regretted. 


Knowledge comes logically before action. If, therefore, it is 
our earnest desire to have the faithful appreciate daily Mass, then 
we must teach them and acquaint them with everything pertaining 
to the Mass. Unfortunately there is a great gulf existing between 
the faithful in their pews and the priest at the altar, a gulf which 
causes so many of our Catholic people to feel that the Mass is 
something which the priest performs at the altar and at which 
they themselves are nothing more than dumb spectators, although 
receiving some of its benefits. The laity are seldom told, or given the 
privilege to realize, that they constitute ‘‘a kingly priesthood’’ and 
that consequently they are entitled to take an active part in he 
Eucharisic Sacrifice. They may pray devoutly during the Mass, but 
they fail to pray the Mass. We must teach them, therefore, to make 
an honest effort intelligently to follow the priest at the altar. When 
he says the Confiteor they should say it mentally or vocally in their 
pews. When he says Kyrie eleison, Dominus vobiscum, Sursum 
corda, they should know what these words mean. The prayers of 
the Mass prove, beyond the shadow of a doubt, that the congrega- 
tion must take an active part in offering the sacrifice. Time and 
time again during the holy Sacrifice the priest says, “‘Let us pray.”’ 


In order that we may achieve our purpose of promoting popu- 
lar participation in the Sacrifice, we must endeavor to put into the 
hands of the faithful the Missal, whose rightful place is at present 
still usurped by so many mediocre books of devotion. For two 
thousand years the Church has been thinking about the Mass. The 
result of that meditation is the Missal. Unfortunately it is a closed 
and sealed book to most of our Catholic people. On Sundays and 
holydays Catholics are obliged to assist at Mass. They are present, 
but their attention is usually occupied with other things. They are 
saying the rosary, reading some pious book, or offering some novena 
prayers. When the stations of the cross are said publicly in church, 
no one would think of saying the litany of the saints. Similarly, 
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at the holy Sacrifice of the Mass there should not be a diversity of 
individual devotions, but the whole congregation should give their 
undivided attention and focus all their thoughts and actions on all 
that is going on at the altar. On Calvary, the Mother of Sorrows, 
the beloved disciple, and the penitent Mary Magdalen centered all 
their attention on the dying Savior. The tragedy enacted before 
their eyes absorbed their every thought, and they were present at 
that divine Sacrifice, united by the bond of suffering and love for 
their Creator and Redeemer. Although the Church has insisted on 
devout presence at Mass, she has not absolutely prescribed any par- 
ticular set of prayers for the occasion. Vocal prayers may be used, 
the rosary may be recited, mental prayers may be practiced, the 
Mass may be followed from a translation of the Missal; yet these 
different ways are not equally recommended. Pope Pius X, who 
zealously advocated frequent and daily holy Communion and 
changed our whole mental attitude toward the blessed Eucharist, 
tells us that the best way to assist at Mass is to participate actively 
in the Mass. That is, we must make an honest effort intelligently to 
follow the prayers and actions of the priest at the altar. And we 
can scarcely do this without a Missal. 


(To be concluded) 
W. S. MORRISON 
London, Ontario 





oO 


LITURGICAL The Pius X School of Liturgical Music of New 
BRIEFS York will again conduct a number of summer 
schools in various parts of the United States during 

the course of the vacation months. The principal session—the nine- 
teenth annual one—will be held at the College of the Sacred Heart, 
133rd Street and Convent Avenue, New York City, July 1 to 
August 9. Rev. Gerald Ellard, $.J., Rev. Thomas F. Dennehy, and 
Mother G. Stevens are among the faculty members. Besides the reg- 
ular courses in chant, sacred polyphony, etc., there is to be a basic 
series of lectures on ‘‘Liturgy in Life.’’ Other summer sessions are to 
be held at the Catholic University, Washington, D. C., June 28 
to August 8; the Academy of the Sacred Heart, Rochester, N. Y., 
August 12-29; the Academy of the Sacred Heart, St. Louis, Mo., 
August 13-30; the Academy of the Sacred Heart, Newton, Mass., 
August 16-31; the Academy of the Sacred Heart, Grosse Pointe, 


376 














ity of 
their 
on all 
rows, 
od all 
vefore 
nt at 
re for 
-d on 
 par- 
used, 
, the 
these 
who 
and 
arist, 
ively 
ly to 
d we 


New 
imer 
iring 
1ine- 
eart, 
1 to 
and 
reg- 
asic 
re to 


» 28 
Vlo., 


ass., 
inte, 

















THE APOSTOLATE 


Detroit, Mich., June 17 to July 3; and at Peoria Ill., July 1 to 
August 22. At Grosse Pointe, Dom Roger Schoenbechler, O.S.B., 
of St. John’s Abbey, will supplement the liturgical music courses 
by lectures on the ““Theology of the Liturgy,’’ in which he will 
deal with the fundamental dogmas of the Church in their relation 
to the liturgy as the life-giving, life-preserving activity of Christ; 
the Dominican Sisters of Marywood will demonstrate how these 
dogmas should be taught to the various grade levels of the elemen- 
tary and secondary schools; and Sister Mary Judith of Marygrove 
College will lecture on ‘““Teaching the Liturgy.” 


Among the courses to be offered at the ninth annual summer 
session of the St. Paul Archdiocesan Teachers’ College, which opens 
on June 17, is one on ““The Liturgy and Character Formation,” 
taught by the Rev. William Busch of the St. Paul Seminary, and 
another on the “Liturgical Introduction to Dogma,”’ by the Rev. 
Walter Le Beau. More than three hundred Sisters are expected to 
attend the summer school. 


The radio, both here and abroad, is constantly assuming a 
more important réle in the dissemination of the ideas and ideals of 
the Liturgical Movement. In our own country, the recently con- 
cluded series of addresses on the Mystical Body of Christ by Msgr. 
Fulton Sheen, which were broadcast over a nation-wide hook-up 
as a part of the weekly Catholic Radio Hour for the space of four 
months, evoked great enthusiasm. In connection with the Boston 
Catholic Truth Period, broadcasting over Station WNAC and as- 
sociated stations of the Yankee Network, the ceremonies of Holy 
Week were explained at some length and in a popular manner sure 
to arouse the interest of the public, on Palm Sunday. On Maundy 
Thursday, Rev. Benedict Bradley, O.S.B., broadcast over Station 
WLWL on the subject, ‘““The Last Supper and the Mass’’; in his 
address Dom Benedict, a noted and popular lecturer on matters 
liturgical, explained the true nature of the Christian Sacrifice, and 
laid emphasis on active participation therein on the part of the 
laity. The latest broadcast to come to our notice was that of a con- 
cert of liturgical music—plainchant and classical and modern poly- 
phony—by the choir of St. Mary’s Seminary, Baltimore, over the 
NBC network on May 15. 


Under the able and dynamic direction of Rev. Edgar Boyle, 
director of liturgical music of the San Francisco Archdiocese, correct 
church music in the archdiocese is making rapid strides ahead. There 
is hardly an issue of The Monitor without some notice of lectures 
or courses by this indefatigable apostle of liturgical music. The 
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number of parishes and schools, both elementary and secondary, in 
which he has organized liturgical choirs, constitutes an imposing 
record of his zeal. Shortly before Easter the vested choir of St. 
Monica’s parish, of which Father Boyle is curate, assisted him in a 
lecture-concert of Gregorian chant at the College of the Pacific, a 
non-Catholic institution. More than 250 students and townspeople 
formed an appreciative audience. 


Rev. Harold Collins received a Doctorate of Philosophy from 
the University of Santa Clara, Santa Clara, Calif., for research in 
the liturgy.—T he Monitor. 


The annual observance of Catholic Youth Day, sponsored by 
the young men’s division of the Catholic Union of Missouri, was 
featured this year by a field Mass at Taos, at which more than a 
thousand young men and women sang the Gregorian Missa de 
Angelis under the direction of Rev. William Ebert, pastor of St. 
Francis Xavier's Church, Taos. 


According to the Catholic News of New York, the introduc- 
tion of the Dialog Mass at the Church of St. Benedict the Moor for 
colored Catholics has had a very noticeable effect in increasing the 
devotion of the people and in deepening their appreciation of the 
holy Sacrifice. A novel method has been adopted by the Rev. Tim- 
othy J. Shanley, pastor of the church, in order to encourage the 
faithful in the pews to respond. At every Mass on Sundays, six boys 
and six girls of the parish school, thoroughly trained by their pastor 
and their nun-teachers, stand just outside the altar rail and lead the 
congregation in the prayers, thus forming a constant and reliable 
nucleus for the community responses and constituting a safeguard 
against any possible carelessness or haste that might otherwise de- 
velop in the course of time. 


The April 29 issue of the Border Cities Star of Windsor, Ont., 
carried an interesting account of the services at St. Peter’s Cathedral, 
London, Ont., commemorative of the closing of the Jubilee Year. 
Of particular note was the Pontifical High Mass celebrated by His 
Excellency, Bishop J. T. Kidd, at which the entire congregation 
sang the Ordinary and the responses. 


The thirty-third International Eucharistic Congress will be 
celebrated at Manila, P. I., February 3 to 7, 1937, instead of De- 
cember 9 to 13, 1936, as had been previously announced. The 
change was made for the convenience of foreign visitors, who thus 
have the possibility of spending the Christmas season at home. 
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A new booklet has been added to the Popular Liturgical 
Library published by the monks of St. John’s Abbey. It is a small 
Parish Kyrtale containing the Asperges and Vidi Aquam, thirteen 
of the principal Gregorian chant masses for various seasons and 
feasts, Credo I and Credo III, the Missa de Requte with Libera, 
and a simple set of chant hymns for Benediction of the Blessed 
Sacrament. The musical notation is modern and is accompanied by 
the Latin text. The Parish Kyriale was compiled and set up by 
monks of St. John’s Abbey. It is meant for use by large groups 
and congregations, where community chant is being introduced or 
practiced, and for whom the official Gregorian Kyriale is too high- 
priced for popular purchase in large quantities. The new booklet 
will be off the press by the last week of June. Copies can be pur- 
chased from The Liturgical Press, Collegeville, Minnesota, at the 
following prices: 1 to 11 copies, @ 10c each plus postage; 12 to 
300 copies, @ 10c less discount of 20%; over 300 copies, @ 10c 
less discount of 25%. 





oO 


COMMUNICATIONS 
THE HOLY SATURDAY LITURGY 


To the Editor:—Your excellent publication, ORaTE FRATRES, may find 
to be of use a little quotation which I have “lifted” from a letter written 
by an assistant priest at Louisville, Kentucky. It reads as follows: 

“IT am still thrilled over a bit of liturgy that I had the opportunity 
to care for on Holy Saturday with the other assistant. I had always 
heard that Baptism should be administered after the blessing of the bap- 
tismal water on Holy Saturday. It happens, however, that I had never 
seen this event carried out. This year we had occasion to perform this 
additional ceremony. Four converts were ready; so we carried out the 
ritual according to the book and surprised ourselves and the neo-Chris- 
tians at the unusual beauty and spiritual understanding that it provoked. 
Even the children in school wanted to witness everything that was done. 
The blessing of the Easter candle, the Easter water and the baptismal 
water took new meaning for the whole group. The four converts also 
received their first holy Communion during the High Mass that followed, 
and you may imagine the spiritual joy that was theirs on this day.” 

Perhaps the reading of this may prompt other zealous priests to grant 
to other converts a similar “treat” and themselves the joyful spiritual ex- 
perience that the Holy Saturday liturgy, carried out in its entirety, is 
sure to give them. 

Cordially in Christ, 
(Rev.) CLaupE EnRINGER, O.S.B. 


St. Meinrad, Ind. 
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ORATE FRATRES 
BOOK REVIEWS 


CATHOLIC ART. Published bi-monthly by the Catholic Art Publishing Com- 
pany, Omaha, Nebraska (123 North Fortieth Street). R. F. Hennig, Edi- 
tor. Single copies, sixty cents. Yearly subscription (six issues): United 
States and possessions, $3.00; Canada, $3.25; foreign, $3.50. 

The first number of Volume One of a new review, Catholic Art, 
appeared in February of this year. Its avowed purpose is to furnish an 
answer to the question: ““How may Catholic art be redeemed, so that it 
may once again become the visible expression of the eternal verities of 
the Faith, truly sacramental in its nature, and springing from deep within 
the soul of men?” This is a noble purpose indeed. And the Editor, an 
Episcopalian of deep thought and religious conviction, deserves hearty 
congratulations for his apparently single-handed venture. 


Besides an introduction “Whither Are We Going?” some book re- 
views and “Notes and Comments,” and many striking illustrations, there 
is the main article on “Catholic Art and the Gothic Spirit.” This is 
undoubtedly a fundamental article on which further discussions and de- 
velopments as preannounced will be based. The article stresses the essen- 
tial nature of all art as something more than aesthetic frills and fancies, 
and connects up an artistic revival properly with the religious revival of 
which it should be part and parcel. The author well realizes the basic 
importance of a liturgical revival, in our understanding of that term, 
before there can be any renewal of Catholic spirit in art. 

I have used the term Catholic spirit in art purposely. The author of 
the main article uses the term “Gothic spirit” as contrasted with “Classic” 
spirit. His Gothic spirit is found in Byzantine art as well as in medieval 
Gothic, in the Parthenon as well as Sancta Sophia. Its characteristics are 
those of all true art: (1) single system of construction; (2) carried out 
completely and logically; (3) never disguised, always openly expressed. 
There is in it unfailing honesty; it is “organic, spontaneous, as opposed 
to arranged, deliberate, premeditated art.” The “Classic” spirit, on the 
other hand, is marked by “exterior disguises” of “the actual construc- 
tion”; it is “conservative, but strives for grandeur regardless of truth 
or cost.” 

Further articles in coming issues will develop this theme. The re- 
viewer feels certain that the coming discussions should prove very inter- 
esting and help to elucidate many vague notions. He hopes the editor 
will have success in this undertaking. However, the editor’s forced mean- 
ing of the term “Gothic spirit” he considers most unfortunate. 

Despite the excellent pronouncement of principles in Catholic Art, 
the reviewer cannot avoid the impression that the review is too replete 
with aesthetic atmosphere, that it gives the impression of atmosphere for 
atmosphere’s sake. To understand this fully one must get hold of a copy 
and examine its illustrations, type, make-up—all that it contains. 
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THE APOSTOLATE 


May an amateur express the doubt that art is really artistic when 
it is not practical in the sense of being rationalized unto its natural pur- 
pose? “We have endeavored in Catholic Art to approach the ideal in 
book designing: perfect harmony between text and illustration. We have 
deliberately rejected the beautiful but complex Gothic black-letter of the 
Middle Ages—even for titles—in favor of the fine simplicity of the 
ninth century Carolingian minuscule, upon which our hand lettering is 
based” (p. 30). 

Yet the type seems to have been designed rather for fancy printing 
than for a series of pages to be read in succession. It is far from simple; 
it is at times hard reading, so that one must often pause to get the words 
distinct, or the letters. Often as I have looked at the word “unusual” on 
page 35, line 12 from the bottom, I must always study the word to dis- 
tinguish the letters. 

Again, advertisements are to be read as such, and should be easily 
distinguishable from the main text in some way. Yet the average reader 
will peruse the paragraph on “Air Conditioning,” page 36, more than 
half through before realizing that he is but reading an “ad.” 

On page 27 one must turn the page to read the last five words, the 
closing half line, of a separate section and paragraph. Since this con- 
cluding half line on top of page 28 begins with a capital letter (““Medieval- 
ism in the thirteenth century”), it has the appearance of a title, and at 
least one reader has had to page back and then on once more before getting 
his bearings. 

These last few points are not meant to be critical or condemnatory. 
In an ordinary review one would probably not mention them at all, and 
they have no relation of importance to the excellent purpose and deeper 
stimulating value of the sentiments and ideas expressed in Catholic Art. 
Yet such minor departures from an artistic ideal may well be pointed 
out when that ideal is the avowed purpose of the review. And it would 
be regrettable if anything in the general make-up would confirm the 
impression of faulty make-up, or of art for the sake of mere aestheticism, 
when the intentions of the editor stand so far above such dilletantism. 

V. G. M. 


THE CATHOLIC WRITERS’ MARKET GUIDE. Edited and Published by 
Mary J. Hennessy, P. O. Box 109, Brooklyn, N. Y. 1935. Booklet, 48 
pp. Paper, $1. 

After questioning the editors of about 300 Catholic publications, 
the author discovered some seventy periodicals wherein the aspiring writer 
may find a market. The character and length of the articles desired by 
each publication, and the price paid for contributions are but a part of 
the information offered by this timely booklet. Invaluable to the writer, 
the Guide should also aid the editor in securing suitable manuscripts. 


T. A. C. 
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MEDITATIONS ON THE REVELATION OF ST. JOHN, OTHERWISE 
CALLED THE APOCALYPSE. By G. P. Trevelyan. With a Foreword 
by Father Seyzinger, C.R. Oxford University Press, 114 Fifth Ave., New 
York, N. Y. 1934. Pp. xv-65. Cloth, $1.35. 

The meditations presented in this little volume manifest a depth of 
earnestness and sober piety that will not fail to awaken a kindred re- 
sponse in the reader whose soul is open to the message of the Beloved 
Disciple. The Apocalypse was intended as a book of consolation, and if 
properly understood it will serve its purpose well in our day. The author 
of these reflections did not mean to give a literal commentary, but by 
means of thoughtful applications to the Christian life to bring out the 
vital message of the sacred text, “that now, in this last generation of 
God’s revelation of Himself to man, we are to be supremely conscious 
of the intimate working of God through Christ in all the vicissitudes of 
our personal, social, and national life. We, who know Him, are to take 
as the inner core of our thought, and the aim of all our endeavours, that 
God through Christ, by His Holy Spirit, may be fully glorified in us” 
(p. 65). 

The pages of these meditations teem with potent and stimulating 
inferences that bear on our life in Christ, “whose presence with us is 
invisible to the sight of the human eyes, but is a most certain fact of 
life to those who rightly exercise their faith, hope, and love” (p. x). 
Yet the Catholic reader will miss a feeling of the nearness of Christ, as 
he is wont to experience His presence in the Church’s sacramental life. 
There is in this Anglican aspect of the working of God through Christ 
a regrettable absence of just that consoling visible presence, realized in 
the Church through a representative, sacramental priesthood, which no 
amount of faith, hope, and love can supply. 


B. A. S. 


DIE ZUERCHER UND PETERLINGER MESSBUCH-FRAGMENTE AUS 
DER ZEIT DER JAHRTAUSENDWENDE IM BARI-SCHRIFTTYP 
MIT EIGENSTAENDIGER LITURGIE in vollstandiger Textwiedergabe 
geboten und mit Erlauterungen versehen von P. Alban Dold, Benediktiner 
der Erzabtei Beuron. Anhang: Neue Blatter des Salzburger Kurzsakramen- 
tars. Druck und Verlag der Kunstschule der Erzabtei Beuron. 1934. 8.° Pp. 
Ixxii-50. 6 plates. (Texte und Arbeiten. 1. Abteilung: Beitrage zur Ergriin- 
dung des 4lteren lateinischen christlichen Schriftums und Gottesdienstes, 


Heft 25.) 

In this, the latest and certainly one of the finest studies included 
in the series of Texte und Arbeiten, published by the Archabbey of Beuron, 
P. Alban Dold has outdone himself in thoroughness and editorial finesse. 
It is a sheer joy to examine the slender volume of 120 odd pages, enhanced 
as it is by six plates, which convey an excellent impression of the palaeo- 
graphical interest of the Zurich-Peterlingen massbook fragments, of which 
one leaf had been mentioned by M. Besson as far back as 1909 in his 
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work entitled, L’art berbare dans V’ancien diocese de Lausanne. Ten of 
the Zurich fragments were included by E. A. Loew (Lowe) in his hand 
list of Beneventan manuscripts (The Beneventan Script, Oxford, 1914, 
p. 370). His statement that these fragments and the Lausanne leaf be- 
longed to the same book aroused the interest of Dom Germain Morin, 
who later still learned from M. Besson of the existence of four more 
fragments at Peterlingen (Payerne, Canton Vaud). The result of his 
examination of all these fragments Dom Morin published in 1931— 
Le Missel de Payerne (Zeitschrift fiir schweizerische Kirchengeschichte 
XXV, pp. 102-111), without offering a complete edition of the text, 
however. To this task P. Alban Dold addressed himself in the spring ot 
1933. The first result of his labors was the discovery at Zurich of four 
more leaves of the same book and of another Peterlingen fragment, which 
brought the total to sixteen leaves or parts of leaves. The texts of these 
fragments of a missal, written at Bari about the year 1000, belong to 
mass-formularies appointed for the following days: Quinquagesima, the 
Saturday after Quinquagesima, the first Sunday of Lent (Dominica 
Initium Quadragesimae), the Saturday after the second Sunday of Lent, 
the third Sunday of Lent, Tuesday and Wednesday of Holy Week, Holy 
Thursday, the Canon of the Mass (for Holy Thursday?), Good Friday, 
the vigil and the feast of the Nativity of St. John the Baptist (for the 
latter one mass only: Mane prima), the Translation of the Relics of St. 
Benedict, Sts. Nabor and Felix, St. Praxedes, St. Apollinaris, the Trans- 
figuration, the vigil and the feast of St. Lawrence (for the latter two 
masses: Mane prima and Missa de Natali), the Sundays before and after 
the feast of St. Michael. 

Combined with the date and place of transcription, certain out- 
standing liturgical characteristics give these fragments an unusual im- 
portance. Nearly every formulary includes three lections, a most inter- 
esting survival of ancient use, and an oratio post Evangelium. Proper 
prefaces abound, preceded always by the title, Prex, and after the post- 
communion, there follows even in non-Lenten formularies (but not in 
all) an oratio super (ad) populum. These various peculiarities are ex- 
haustively discussed by P. Dold in his introduction, which is divided as 
follows: (1) history of the discovery of the Zurich and Peterlingen mass- 
book fragments; (2) library to which the missal once belonged (a library 
in Zurich); (3) script, ornamentation, arrangement, original size of the 
missal; remarks concerning the transcription of the texts; (4) the frag- 
ments as evidence of a special type of missal. In this section, not only 
the above mentioned peculiarities, but the entire varied content of the 
fragments—sung texts and lections, prefaces and prayers—is most 
thoroughly treated, as is also the very interesting formulary for the feast 
of the Transfiguration, which is closely related to the formulary given 
for the vigil of this feast by Codex LVIII of the Capitular Archives of 
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Vich in Spain (Sacramentarium Olivae Pontificis, written in the year 
1038) (J. B. Ferreres, $.J., La Transfiguration de Notre Seigneur—His- 
toire de sa Féte et de sa Messe, in Ephemerides Theologicae Lovanienses 
V, 1928, pp. 630-643). 

A special word must be said concerning the appendix of fourteen 
pages, in which P. Dold tells of the discovery of two more leaves of the 
late eighth or early ninth century Salzburg sacramentary of which he 
first published a fragment in 1922 (Jahrbuch fiir Liturgiewissenschaft, 
II, pp. 102-7). The newly discovered leaves contain formularies of the 
Easter Octave from the Hanc igitur of Wednesday to the postcommunion 
of Low Sunday, of which only the prefaces, four in all, are here printed, 
together with valuable commentary. At the very end of the volume a 
complete index is given of all the prayers included in the Zurich-Peter- 
lingen and Salzburg fragments. 

Once more P. Dold has put students of the Latin liturgy under deep 
obligations by a work which adds much to the value of a series already 
distinguished for the quality of the workmanship it represents. May he 
long be spared to continue his valiant services to ecclesiastical learning. 

A. $. 


The following books were recently sent to the Liturgical Press. 
Their mention here does not preclude a more extensive notice later. 


BENZIGER BROS., 26-28 Park Place, New York, N. Y.: Baptismal and Con- 
firmation Names. With a Daily Calendar of Feasts and Lists of Patron 
Saints. By Edward F. Smith. 1935. viii-280 pp. Cloth, $3 net. 


J. FISCHER & BRO., 119 West Fortieth St., New York, N. Y.: Eucharistic 
Hymnal. Compiled Under the Direction of the Permanent Committee for 
Eucharistic Congresses. 1935. Pp. 70. Paper, twenty-five cents. 

B. HERDER BOOK CO., 15 and 17 So. Broadway, St. Louis, Mo.: The 
Blessed Trinity. History-Theology-Spirituality. Translated from the French 
of Rev. Valentin Breton, O.F.M., by Rev. B. V. Miller, D.D. 1934. viii- 
240 pp. Cloth, $1.35 net. A History of the Church. By Dom Charles 
Poulet. Authorized Translation and Adaptation from the Fourth French 
Edition, by Rev. Sidney A. Raemers, M.A., Ph.D. Volume II: The Mod 
ern Period—Contemporary Church History. 1935. xxii-735 pp. Cloth, 
$5 net. A Modern Magdalen—Eve Lavalliére. By Fr. L. L. McReavy, M. 
A. 1934. Pp. 191. Cloth, $1.25 net. 

OUR SUNDAY VISITOR PRESS, Huntington, Ind.: The Church and Tem- 
perance, and The New Knowledge and the Old Faith. By Rev. John A. 
O'Brien, Ph.D. Truly Emmanuel. By Rev. William F. Hendrix, S.J. 
Pamphlets. Single copies, ten cents; $3 per hundred. 

OXFORD UNIVERSITY PRESS, 114 Fifth Ave., New York, N. Y.; The 
Communion Service As It Might Be, Together with an Introduction and 
Notes. By Hugh Cecil. 1935. xii-66 pp. Paper, eighty-five cents. 

VOLKSLITURGISCHES APOSTOLAT, Klosterneuburg bei Wien, Austria: 
Das Rémische Pontifikale. Geschichte und Kommentar. By Dom Pierre de 
Puniet, O.S.B. Translated by Nuns of the Abbey of St. Gabriel, Berthold- 
stein. Vol. I. 1935. Pp. 290. Cloth, S. 6; RM. 3.20. 
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BLACKFRIARS 


A MONTHLY REVIEW OF LIFE AND LETTERS 
Edited by English Dominicans at Blackfriars, Oxford 
SOME RECENT TRIBUTES: 
“BLAC!’FRIARS has become one of the most important Cathol 
periodicals in the English language.”—El Debate, Madrid. 
“Our brilliant contempurary BLACKFRIARS, which has done 


ic 


s0 


much to express and promote Catholic culture.”—The Month. Lon 


don. 
“RLACKFRIARS continues to be a very real asset to the intelle 
tual movement among English Catholics, and we advise al] who ca 


to suppert it. Its wide interests, high literary and critical standard: 


c- 
n 


s 


sound philosophic basis and freedom from cant should commend it 
more and more to thinking men. . . Its always stimulating reviews 


rank among the best in any periodical.”—Paz (Organ of the Prink- 


nash Benedictines.) 
Annual subscription (Twelve issues) $3, postfree; Sincle copies 
25 cents 
PUBLISHED BY 
THE ROLLS HOUSE PUBLISHING CO. LTD. 


2 BREAMS BUILDINGS LONDON, E. C. 4, ENGLAN 
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SUBSCRIBE NOW 


TO THE 


CAECILIA 


MONTHLY MAGAZINE OF CATHOLIC CHURCH AN 
SCHOOL MUSIC 


Twelve to sixteen pages of music each month and 
sixteen pages of reading matter on Catholic Church 
and School music. 


New subscription price $3.00 per year. Single copies, 50c. 
(Foreign subscriptions extra.) 


Founpep A. D. 1874, By JoHN B. SINGENBERGER. 
Published by 

McLAUGHLIN & REILLY COMPANY 

100 Boylston St., Boston, Mass. 
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Gregorian Chant 


Music Fourth Year, Gregorian Chant by Justine B. Ward.— 
Contains a series of graded exercises in rhythm and notation, which 
will prepare the children to sing easily and intelligently from the 
othcial books of the church. 

Cloth, 262 pages, beautifully illustrated, $1.25 


Kyriale Seu Ordinarium Missae (Vatican edition with rhythmic 
signs of Solesmes). Music Fourth Year 2—The division of the 
matter into two volumes has been made in order to facilitate the 
use of the Kyriale at Mass. Both books should be placed in the 
hands of the children as the latter volume will encourage them to 
take an active part in the Liturgical singing. 

Cloth, 146 pages. Price 45 cents. 


THE CATHOLIC EDUCATION PRESS 
1326 Quincy Street, N. E. - - Washington, D. C. 














HELPS TO INTELLIGENT PARTICIPATION 
IN THE LITURGY OF THE CHURCH 


THE SPIRIT OF THE LITURGY. By Abbot Caronti A popular ex- 
planation of the spiritual values of the liturgy. 35c. 


LITURGY AND THE LITURGICAL MOVEMENT. A atudy-club out- 
line. 10c 


THE MASS-DRAMA. By Rev. William Busch. An outline of the struc- 
ture of the Mass. Paper, 35c; bound in cloth, $1.00. 


MY SACRIFICE AND YOURS. By Dom Virgil Michel, 0.8. B. A 
liturgical explanation of the Mass. 25c. 


OGFFFRAMUS. By Abbot Cuthbert Goeb, 0.5.38. The Ordinary prayers 
of the Mass with explanations for group recitation. 12c. 


CATHOLIC STUDY CLUB PROCEDURE. A plan and a guide. 5c. 
fleece < on the Sacraments and Gregorian Chant, Liturgical 
Catechisma Practical Manuals, Church-Rack Pamphlets, Study 

Club Outlines, and Beuronese Holy Pictures. 


SEND FOR EXPLANATORY LEAFLET AND PRICE LISTS 


THE LITURGICAL PRESS 
Collegeville, Minnesota 
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A NEW LARGE TYPE MISSAL 


THE CATHOLIC MISSAL 


In English, for Daily Use 
By C. J. Callan, O. P., and J. A. McHugh, O. P. 


The type is far a er in giver missals . The printing is mage ay * tas 
The arrangement is Mo. e Ordinary is in Latin and En 

superfluous rubrics (aneant only N.. Mee celebrant) have been eliminated. CEre.. 
ally used Prayers and Prefaces, prayers for Solemn Mass, and the Blessing before 
the people’s Communion, have been removed to separate sections. Thus the 
Ordinary is a flexible and easily used section . . . Contains every new Mass. Votive 
Masses have been numbered ... A special cord marker springs the book open at 
the Ordinary. Besides there are four ribbon markers. 


1248pp. Beautifully illustrated. 6%4x4 inches. 





No. 3 Black imitation leather, gold rr chi iaienal tora dubaion sien’ cccccccccccces ee 
No. 3R. The same but with burnished CAGES. .ccccccces ecece 3.00 
No. 4 ee COO, GE GE, ccccsncnctcussancscecesosecosens cocccccccceces 4.00 
No.5 Black walrus leather, gold edges............+-sseeseeeeese -+- 5.00 
No. 5W. White imitation leather, —yy i. gold edges 5.00 
No. 6 Black sheepskin. Gs nxsetndeseeeesenee - 6.00 
No. 7 Black morocco, lefties lined, EE -GEE. si cncecdecsnavesesoes coe CHO 


Discount allowed to Clergy and Religious 
Send for descriptive circular and sample pages 


THE ROMAN MISSAL 


Complete English and Latin text of the Mass for every day in the year 
By Abbot Fernand Cabrol, O.S.B. 


Clear type, 1,476 pages, 4x6 inches, 1 inch thick 


STUDENTS EDITION—Special thin paper; Cloth, red edges..........sseeeees $2.50 
ive or more copies, each $2.00 
745 Real Morocco, burnished gold edges, flexible............ce--eecceecscceees $4.50 


Other bindings: $4.25, $4.50, $5.50, $6.50, $7.50 


MY MISSAL 


FOR SUNDAYS AND PRINCIPAL FEASTS 


Explanatory Preface and Notes — Appendix of Devotional Prayers 
By Abbot Fernand Cabrol, O.S.B. 


MY MISSAL is the most popular Sunday Missal 
LARGE TYPE EDITION, 856x5% inches. %-inch thick, 642 pp. 
GIB Bdnck cloth, Bel GAM. ccccccccscccccccccccccececsccccsccceccss eccesececeed 
Other bindings: $1.75, $2.25, $3.00, $5.00 
REGULAR EDITION: 85¢xx5% inches, %-inch thick, 410 pp. 


803 Black cloth, red Cd ge........ccccccceccecccececs Seececceeseooeses seeeeees $0.60 
Other bindings: 75c and $2.00 


Discount allowed to the Reverend Clergy and Religious 


At All Catholic Book Stores 


P. J. KENEDY & SONS 


Established 1826 


12 BARCLAY STREET NEW YORK 














When writing to advertisers please mention Orate Fratres 














« ««A Complete Line of the Best 
Known Missals Ever Published 


Artistically produced, fully explained 


THE ST. ANDREW DAILY MISSAL 
By Dom Gasper Lefebvre, O.S.B. 
Latin and English, complete, up-to-date, with music 
From $2.75 to $8.50 
With Benedictine or Jesuit Proprium 20c additional 


THE ROMAN SUNDAY MISSAL FOR AMERICA 
With new style calendar to use without previous instruction 
From $2.00 to $4.50. 


THE CHILD’S DAILY MISSAL 
From $1.00 to $4.00 


THE LITTLE MISSAL, $1.60 | A LITTLE MASS BOOK, 60c 
In vestpocket form to carry in pocket or purse 


HOW TO USE A DAILY MISSAL IN 1935 
With Special Supplement for Benedictine and Jesuit Churches 
Sizes 334x614 inches. 84 pages. Strong black covers. 
24c per copy 
Single copy sent to any address for 30c in stamps 


A complete liturgical calendar for the year 1935 of every part of 
each Daily Mass 


Quantity Discounts To RELiGIous 





THE E. M. LOHMANN CO. 
413-415-417 SIBLEY STREET SAINT PAUL, MINN. 
Publishers, Importers and Menufacturers 
Church Goods, Religious Articles, Vestments, Etc. 
Altarboys Cassocks—Surplices 
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